


THE MEMS OF GRACE IN SCRIPTURE, 
THE CONFESSIONS AND LWHER 

me t op ic  =signed to me was '?The Neans o f  
Grace in Scripture, t h e  Confessions and Luther , "  
In connection with t h i s  t o p i c  there was ns mention 
sf a particular problem for consideration, Ie w a s  
to be a general survey, 

Dr, Francis Pieper  draws attention t o  t h e  
fact that the Means sf Grace must be connected to 
the universal redemption of the world. God, who 
saved the wsrld by His Son, somehow must come t o  us 
with t h i s  good news, or  to put it ansther way, Ee 
must b r i n g  us to Himself since Ile also wills %Plat 
t h i s  salvation must be accepted by f a i t h ,  In  ordcr 
t h a t  man might receive t h i s  sa lvat ion,  Gad has en- 
played external, created means. These external, 
ereaced means are called mhB$.HS OF G k f ~ C E e  T h e  Augs- 
burg Confession, Article V, which follows d i r e c t l y  
 he a r t i c l e  on J u s t i f i s a t i ~ n ,  sags: 

In order  t h a t  we ---- obta in  ellis faith, 
the  ministry of teaching t h e  Gospel and 
adminiseering t he  sacrments was insti- 
tuted, For thzswgh t h e  %pJord and t he  
sacraments, as through in s t rmen t s ,  the 
H s l y  S p i r i t  is given, and the Wsly Spirit 
produces f a i t h ,  where and f i e n  i t  pleases 
Gad, in those who hear the  &spe%, 
(Tappert. p .  31) ( b p h a s i s  added) 

Olaf Valen-Senstad dis tingut shes bsb7een the 
Means of Grace "properly speaking," namely Christ 

' 

Himself, and the empirical Means of Grace, t h a t  i s  
the Word and Sacrments. In his book me Wssd mat --- 
Can Never Die, he writes: --- 
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only one means o f  grace--the Wsrd, Jesus 
ar i s t  H i m s e l f ,  However, in order t h a t  
t h i s  e~ernal, invisibleQ and glor ious  Means 
a$ Grace may come t o  us opera t ional ly  and 
in a way we can understand, God Himself has 
ordained and instituted certain h i s t o r i c a l ,  
v i s i b l e ,  percept ib le  means--and H e  has 
promised t o  be present and to work person- 
ally through them, n e a e  v i s ib l e  means 
r e f a t e  t o  the  inv is ib le  Jesus Christ i n  a 
manner t h a t  resembles the manger, swaddling 
s lo thes ,  and straw which enfolded I-TBm a t  
Hfs b i r t h  i n  Bethlehem, The manger was an 
ordinary manger l i k e  thousands of o the r  
mangers. The swaddling c lo thes  and the  
straw were a s  swaddling c lo thes  and s t raw 
normally a re .  S imi lar ly ,  the  v i s i b l e ,  per-  
c e p t i b l e  means of grace are hman words as 
ordinary hman words a re ,  The water of Bap- 
t i s m  i s  water a s  ordinary water is, $Pse 
bread and wine are as they always are, How- 
ever ,  as the  Imager, swaddling clothes, and 
straw b u s e d  m d ' s  eternal Son--and thereby 
became Christ's manger, swaddling c lo thes ,  
and straw--so a l s o  the  i n s t i t u t e d ,  percep- 
t i b l e  means of grace house God's e t e r n a l  
word, God's Son i n  person. Thereby they 
become God's means of grace: God's Word, 
God's water ,  and God's bread and wine. For 
where God the  Lord connects H i s  wane t o  H i s  - 
means, the re  We Himself is. And where Chr i s t ,  
c ruc i f i ed  f o r  s inners ,  i s  proclaimed, t h e r e  
the  exa l t ed  High P r i e s t  Himself is  personally 
present ,  For the  g l o r i f i e d  One is both pres- 
e n t  and opera t ive  i n  the  message about the 
work H e  performed i n  His s t a t e  of humil ia t ion ,  

Consequently, we  have the  one, e t e r n a l  means 
of grace i n  four  h i s t o r i c a l ,  v i s i b l e ,  and 
pe rcep t ib le  forms: Scr ip tu re ,  o r a l  procla- 
mation, Baptism, and the  Lord's Supper, In 
our general  linguistic practice we tend t o  
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combine t h e  firs-$- two and desfgnate them 
as "%he Mar$," while we desdmate the  other 
two as "the sacraments ," ( g ,  183) 

Since God has saved eke world by H i s  Son awd 
has  willed t h a t  the  ~.zorfd accept t h i s  salvation b y  
fa ieh ,  it is  therefore necessary f a r  Gsd ts carnu- 
nicaee and deliver t h i s  salvacisn $0 a world that 
i s  b l i n d  and unable to accept it. God chose for 
t h i s  external, created means, God @auld cowfrsn~ 
man in any other way he chose, but so tlmat we poor 
s inners  m u l d  know f o r  sure that God hss  e m @  t o  us 
he employs simple, unmistakable, ou~ward, and ever 
v i s i b l e  means, 

That sounds l i k e  a reasonable proposit ion.  
However, t o  a great many people the  idea o f  external, 
created  means is offens ive ,  A t  the  t i m e  of the 
Refomation the Xomaw Church put so  much emphasis 
upon external things that same reformers came go see 
their task  as being to get r i d  of anything external ,  
The sacrmewta% system of the Ronrra~ church w a s  ss  
totally outward t h a t  the sacraments were said to be  
effect ive even when not received by f a i t h ,  'ney  
could even help t he  dead. And the services were 
mere outward ceremonies conducted in a language un- 
knom t o  the people, Emphasis %ayvupon outward 
th ings  such as rehies ,  vestaents, stataes,  etc, 
~ 8 s t l i n  remarks: "The spirit of the  Refomation had 
b repken through t h e  barriers sf ouE~~7axi-d ordinances 
and o f  the supposed hman mediation of salvatisn, in 
order to place the bel ieving soul i n  the imaedtate 
presence of i t s  God and Savior." ( m e  of 

7 

Luther, Julius ~gstlin, Trans, Charles E. Hay, 
Lutheran BubBicatian Society, Phbladelphia, Vole 11, 
p.  22,) 

The t rouble  is t h a t  Car l s t ad t ,  ~cnzer and the 
prophets of Zwickau m e r r e a c t e d  ta the point sf 
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developing contempf Ear anyth ing  nutward .  Not only 
d i d  they  d i s r u p t  tinxid hearts w i t h  t h e i r  smashing 
and removing a f  extebmnls ,  b 2 ~ t  worse, they  claimed 
t h a t  f h r o u g l ~  t h e i r  i m m e d i a t e  fellowship w i t h  God 
they  w e r e  receiving specia l  revelaCions, These inner 
revelations became sa a l % - i ~ ~ p o r t a w t  t o  them %hat  even 
the  Scripture, Baptism, and the Lsrd's Supper  %sere 
sub jec t ed  t o  their e s w e e ~ ~ t ~  The su t ' i~ard  xs~org% o f  t l ~ e  
S c r i p t u r e  was to them a mere dead l e t t e r  as compared 
w i t h  t h e  spiritual i n n e r  word, 

TranicaPZy, though they cas t  aside one system 
o f  externals, they  isa~posed a new one i n  reestablish- 
i n g  t h e  Old Testament ezremsnial and c i v i l  laws, 

Later, Zwingl i  followed t h e  same tack, a rgu ing :  

I believe, yea, 1 know, that  a l l  the  Sacra- 
ments are ss far f r o m  conferring grace t h a t  
they do not  even convey o r  d i s t r i b u e e  it,,, 
Tile S p i r i t  ..... needs no guide o r  vehicle, 
f o r  H e  Himself is t h e  Power and Energy by 
which a11  th ings  are borne and has  no need 
o f  being born, For have we ever read in 
t h e  Aoly S c r i p t u x e s  t h a t  p e r c e p t i b l e  th ings  
l i k e  t h e  Sacraments certainly b r i n g  with 
them t h e  Spirit. (quoted i n  P i cpe r ,  Chris- 
t ian - V o l .  111, p. 132-$33)----- 

Euthek  d i d  moe averreact with r@spect to out- 
ward t h ings .  It would have been to h i s  advantage t o  
so cowj7letely break w i t h  the  externality o f  the p a s t ,  
b u t  L u t h e r  never d i d ,  There  are a t  least %wo reasons, 
I n  the  first place, L u t l ~ e r  had roo much respect fo r  
o ther  people's feelings t o  upse t  them by suddenly 
remoTging th ings  t h a t  arE not sinful. The changes he 
inrroduced were only t o  eliminate abuses and ungodly 
ceremonies, The seeand and mare important reason 
why Luther  refused to cast aside a l l  external t h ings  
w a s  h i s  great respect fo r  the external Word, Me had 
already f u l l y  explored the  t e r r i t o r y  o f  the inner wo 
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which Carlstadt claimed to have discovered, Be had 
learned the pitfalls 9% intnegsspection, He never 
found peace ~ n e i l  he  c m e  to appreciate the exter- 
nal, objeceive, unchangeable Word of the  S c r i p t u r e s ,  
Luther always gives preeminence to t he  su tvard  Ward, 
the Scriptures, and h i s  respect fez- t h e  outward 
ward determined h i s  bel ief  about the  sacramen%s 
also. K8st1In summarizes Luther's fee l ings  about  
t h e  way Gad deals with us as follows: 

God, says Luther ,  deals with us in t w o  ways, 
and -externally, 

through t h e  spoken word and t h e  Gaspel and 
through t h e  reaterial " such as baptism 
and the ~ord's Supper; internally,  through 
the Holy Spirit  and faith, together w i t h  
other spir i tual  gifts; and He does so -in 
conformity with the principle, that  the ex- 
ternal should and must always precede and 
the internal f s l l sw,  the latter being we- 
diated through the former, since He has 
determined that H e  w i l l  bestow the iwter- 
nal  g i f t s  upon no maw save through the ex- 
ternal. H e  w i l l  not grant the Spir i t ,  nor 
fai th,  to  anyone without the external FJord 
and signs which Me has instituted f o r  the 
purpose, as He says in Luke mi, 2 9 :  ' ~ e t  
them hear Hoses and the  proplaets,' Henee, 
St, Paul can call baptism a washing of 
regeneration, in which k d  richly pours 
out the Holy S p i r i t  (Tie, iii, 5-71, and 
the peached Gospel a diaPinc Word, which 
saves a11 who believe it QRm, i, 1 6 ) -  
(Ibid, Kastl in,  p. 43-44) 

This discuss ion over whether God uses external 
means to  come to man 2s C O Q S ~ ~ C P O O U S  also  in t h e  
Lutheran C s n f e s s i o n ~  The Augsburg Confession, 
A r t ,  V,  condems a41 wb;ls e l a h  %he Holy Spirit works 
without means. "Our churches condemn the h a b a p t  is ts 
and others wRs thinle that the Hsky S p i r i t  cm, $8 

men without the extema1 Word, through their  o m  
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preparations arid ~iwrks * ' '  ( T a p p e e s  31) I n  the 
Apolcgy ( X I I T *  13) MeLanchthon devotes p l e n t y  of 
aetention t o  tAis prcblcern saying:  "It is goad t a  
extol t h e  ministry uf %he Wcxd with every p o s s i b l e  
kind o f  p r a i s e  in cppas3tian $0 the  fanatics sdho 
dreaa  t h a t  t h e  Holy S p ~ r ~ t  daeu n o t  come thxough 
the  Word bu"bbeeaus e?f t h ~ : ~  owa preparations. 
They sit i n  a dark ccirner dcirag iand saying nothing, 
b u t  anly waiting f o r  il l l ;ainr;tioi?,  as t h e  enthu-  
s ias ts  t aught  formerly and t h e  batlabaptists teach 
wsw," ( I b f d , ,  p ,  212-2131 

I n  the  Smalcald Arefcl~s Luther  retraces 
t h e  problem and refutes %he c l a i m s  a f  t h e  enthu- 
sf asts : 

In these matters, which concern t h e  exter- 
n a l ,  spoken Word, we m3st hold firmly to 
the  conviction t h a t  God gives no one h i s  
S p i r i t  o r  grace except through or with t he  
external Word which comes befare , , ,&d 
will not deal with us except through his 
external Word and sacramen$, F4fiatever i s  
a t t r i b u t e d  ts the  S p i r i t  apazt from such 
6dord and sacranent i a  of eke dev i l ,  
(Tappert, p. 312-13. 3,10; see also 4 ,  13) 

Again in the Large Catechism Luther takes 
t h e  matter up saying: "The Holy S p i r i t  reveals and 
preaches tha t  Word, and by i t  he illumines and 
kindles hearts so t h a t  they grasp and accept it, 
c l i n g  to it, and persevere in it." (Creed, 42, 
Tapper t ,  p. 4 1 6 )  This statement and the nmersus  
others  l i k e  i t  i l lus t ra te  that Luther consistently 
viewed the Word and Sacraments as being the instru- 
ments of the Spirit and the -- instr~mental cause f o r  
~ U P  regeneration and sa1vatlowe 

The Formula o f  Concord again goes i n to  the  
mat ter  of external means saying: "God the Holy 
Spirit, hswever, does not effec& conversion without 

the Enthusiasts who imagine t h a t  God draws men to 
himself, enl ightens  them, justifies them, and saves 
them without means, d t h o u t  the hearing of God's 
Nard and without the use of the holy  sacraments," 
(Epi tme,  A r t .  II. 4 - 6 .  13) The S o l i d  Declaration, 
Article II, gives i t  even more extensive treatment. 
These are only a f e w  o f  many p o s s i b l e  citations 
f ram the Confessions , 

The point at issue was not whether God could 
come to sinners apart from means. That everyone 
conceded. The point was whether God had promised 
h i s  b less ing apart from means. I f  it seemed to 
smeone tha t  God had come into his heart, how could 
he be sure? Luther knew, as we have said, the value 
of the objective word. H e  could no longer content 
himself with the  meandering of subjectivism. For 
Luther c e r t a i n t y  of salvation came from God's %lord 
while f o r  the  en thus ias t  i t  becomes a matter of 
personal prepara t ion,  personal  d i s c i p l i n e  and per- 
sonal  works rather than a gift from God. Th i s  is 
ever the ease when the ex te rna l  means of grace are 
rejected as we shall see later .  

Luther argued fo r  the  instrunenrality o f  
the Word by r e f e r r i n g  to t he  parable of the Rich 
Man and Lazarus. When the r ich man wanted Gad t o  
go to his brothers, the answer was, "They have tbses 
and the  prophets. Let them hear them." (Luke 16 : 
29) The Scriptures never promise tha t  God w i l l  
meet us elsewhere than i n  the  Word and Sacraments. 
But, those who hear and l e a r n  the Word of God are 
called "Blessed. " (Luke II : 28) Furthemore, 
Jesus says that whoever l i s t e n s  t o  the  apos t l e s  
a l s o  hears Him.  Presumably he is referring also 
to the  w r i t t e n  proclamations of the apostles. Like- 

w i s e  t h e  blessing of the S p i r i t  is promised i n  con- 
nection with the  sacraments. So t h e  problem re- 
solves  i t s e l f  i n  t h i s  manner: The S p i r i t  i s  promised 
through c e r t a i n  ex te rna l  means, (e. g. , the  Word and 
Sacraments) while t h e r e  is no promise of regenerat ion 
and s p i r i t u a l  growth apart from these  means. 
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ARE mE MEMS OF GMCE? 

Before we fully exmine the  Scr ip tu ra l  prom- 
s connected to specific means, we need to de- 
mine j u s t  what these means are. For Lutherans 
ag, t he  aut~ma$be answer i s :  me Ward sf God, 
tism, and the  Lords s S u p p e ~  Luther ,  kowevep, 

sgressed 3 greater var ie ty  s f  means, In the SmaP- 
eald Articles, ( P a r t  111, A r t ,  I V )  Luther says: 

Ke shaf % now re tu rn  &he G38pe1, h % ~ h  
o f f e r s  esunsel and h e l p  against sin in 
more than one way, f a r  God i s  surpassingly 
r i c h  i n  h i s  grace: F i r s t  thraugh t h e  spoken 
ward, by which t he  forgiveness o f  s i n  
(the p e c u l i a r  function o f  t h e  Gaspel)  i s  
preached t o  the  whole world; second, 
through Baptism; third, bhrsugll the Holy 
Sacrament o f  tzhe Altar; four th ,  through 
the p06~er of the keys; and f i n a l l y ,  
through the rnueua9 eonversatien and esn- 
s o l a t i o n  of brethren,  Matt, f8:20, "%%ere 
t w o  or three are gathered,': etc, (Tapper t ,  
p ,  310) 

Luther and the Csnfessions a t t a c h  great impor- 
tance to the  o r a l  ward, Pagerberg d iscusses  t h i s ,  
saying : 

There can be no doubt about the  o r i g i n s  o f  
t h i s  s t rong emphasis upon the m a 1  Wosd. 
The Word is a means whereby God the  Holy 
S p i r i t  a c t i v e l y  in tervenes  and works amcng 
us. When the  Word s f  God as given i n  the  
Bible i s  s e t  f o r t h  i n  preaching and i n  the  
administrat ion of the  s a c r m e n t s ,  indfvid- 
udls  and the  church a r e  born s p i r i t u a l l y .  
When the  Word, a s  Luther says i n  h i s  cate-  
chism is ' i n  f u l l  swing, ' i& Schwang, it - 
becomes l i v i n g  and ac t ive .  (Holsten Fager- 
berg,  A New Look a t  The Lutheran ~ o n f e s s i o n s ,  

----_ID 

Trans, Gene J. Lund, Concordia, p. 28) 

Fagerberg a l s o  shows t h a t  the  r e f o m e r s  secog- 
nized t h a t  i n  the  reaaissance of the  spoken Word 
they were shar ing i n  an a c t i v i t y  t h a t  had continued 
s ince  the  time of Moses i f  not  e a r l i e r  (Pbid., p ,  291 ,  
Furthermore, Fagerberg notes  t h a t  Luther and the  
Confessions emphasize the  o r a l  assurance of fs rg ive-  
ness provided i n .  t h e  absolution.  (Ibid.)  We might 
add here  t h a t  the spoken word was what was seen to  
give v a l i d i t y  t o  the  sacraments a l so .  We have ob- 
served e a r l i e r  t h a t  the  Norwegian theologian,  
Valen-Senstad, makes of oral prscBamtion a four th  
means of grace. (Ibid.  , Valen-Senstad, p. 102) 
It appears t h a t  the  conservative Lutheran Church 
today has l o s t  its appreciat ion f o r  t h i s  concept. 
Perhaps we a l s o  f a i l  t o  recognize the  Gospel a s  a 
quickening power. We see  the Gospel as a s t o r y  
about forgiveness o r  a word about sa lva t ion  when 
i n  f a c t  i t  is forgiveness and sa lva t ion .  The Gos- 
p e l  i s n ' t  a i i f e l e s s  s t o r y  about forgiveness ; the  
Gospel gives forgiveness. It is a powerful word, 
not  j u s t  an informative word, whether i n  the  sermon, 
the  absolution,  the  benedict ion,  conversation or  
whatever form. 

The more l i b e r a l  wing of the  Church attaches 
i t s e l f  t o  t h i s  "word i n  ac t ionvs  ccsnsept as ant evi- 
dence t h a t  t h e  conservatives are g u i l t y  of "~Zbli- 
c i s m e 8 ' A t  first the re  seems $0 be a s t rong case, 
Fagerberg c r e d i t s  a c e r t a i n  R. Josefson with the  
suggestion t h a t  "we misunderstand Luther and the  
Confessions i f  we i d e n t i f y  the saving Word of Cad 
exclusively with the Scriptures. The Bible is  n o t ,  
i n  and of i t s e l f ,  a means of grace,  bu t  i t  becomes 
such only i n  connection with its proclamation." 
( Ib id . ,  Fagerberg, p. 30) 

Later ,  however, Fagerberg shows t h a t  f o r  the 
Confessions the  spoken Word w a s  nothing other than 
t h e  Word of Scr ip ture .  

While they do no t  demand a l i t e r a l  repeti- 
t i o n  of t h e  w r i t t e n  Word, t h e  content  of 
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he marriage of believers 'is pure be- 
it has been sanctified by t h e  Word 

d e B  If the functional view of the 
ere correct, ' t h e  Words here ought 

to refer eo the  spoken Word, But Nelaneh- 
thon rather has i n  mind certain concrete 
Bfbke  passages i n  which Chr i s t  and t h e  
apos t l e s  express t h e i r  approval of marriage 
(Matt, 19:6; 1 Csr, 7:P4; 1 Tim, 2 ~ 1 5 ;  
4 : 5 ) "  "bid, ,  p ,  3%) 

Agatn, Fagexberg says:: "The spoken Wod does 
no t  become a c r i t i ca l  au thor i ty  t s  be used i n  oppo- 
s i t i o n  t o  the  B i b l e ,  but- i t  is  b d Q s  active Word i n  
the p ~ e & n t ,  prec i se ly  because i t  bases itself on 
Holy ScrPpture, The words o f  Scr fp tu re  brought t o  
life Bn preaching and the administration of the 
sacramewes are the means by which Gad acts ,  '' 
(Ebfd*,  pe 33) 

A quotation from the  Fornula of Concord w i l l  
banish any suggestion that t h e  Bible i tse l f  was 
thought to  be a fifeless thing.  Further ,  it shows 
that when mention is made sf  the  word, the confe9- 
s ions  have in mind proper use of the word, "It 
is God's w i l l  t o  c a l l  men t o  e t e r n a l  salvation, t o  
draw them t o  himself, comer$ them, beget them 
anew, and s a n c t i f y  them through % h i s  means and i n  
no other way--namely, througl~ his holy Word (when 
one hears  it preached or reads i t )  and the  sacra- 
ments (when they a r e  used according t o  h i s  Word). 
(Tappert, p .  531; Solid Declaration. A r t .  11, 50) 
In te res t ing ly ,  the re  is a footnote i n  the  text  which 
says : "The Torgau Book spoke of hearing, reading, 
and meditat ing on the \?ord, but the  reference  t o  
meditat ion was dele ted  t o  avoid the  implicat ion that 

an unconverted man could meditate on the Word i n  a 
s a l u t a r y  way. " (1bid. ) 

As s t a t e d  e a r l i e r ,  t h e  doct r ine  of the  Means 
of Grace is the  l o g i c a l  r e s u l t  of the  Redemption of 
the  world through Chr is t .  S t .  Paul reveals  t h i s  
when he wri tes :  

A l l  t h i s  is  from God, w h s  recsnei led  u s  
t o  himself through Chr is t  and gave us the  
minis t ry  of r econc i l i a t ion  that God w a s  
reconci l ing  the  world t o  himself i n  
Chr is t ,  no t  counting men's s i n s  agains t  
them. And he has  c o m ~ i t t e d  t o  us  the mes- 
sage of r econc i l i a t ion .  W e  a r e  therefore  
C h r i s t ' s  ambassadors, a s  though God were 
making h i s  appeal through us. We implore 
you on C h r i s t ' s  behal f :  R e  reconciled t o  
God. God made him who had no s i n  t o  be 
s i n  f o r  us ,  so  t h a t  i n  him we might become 
the  r ighteousness of God." (11 Cor. 5:18-21) 

The God who i s  reconciled t o  the  world seeks 
t o  inform t h e  world o f  t h i s  t r u l y  good news. So 
the  f i r s t  function of the  primary Means of Grace, 
t h e  Word of God, i s  t o  inform. The Holy Scr ip tures  
a r e  sa id  t o  "make you wise unto saPvatisn. . ,"  
( I 1  Tim. 3:15). Accordingly t h e  word gives assur- 
ance of e t e r n a l  l i f e .  "I w r i t e  these  things to you 
who bel ieve  i n  the  name of the  Son of Gsd so  t h a t  
you may know t h a t  you have e t e r n a l  l i f e , "  says John. 
(I John 5:13) Peter makes t h e  great confession i n  
John 6: "To whom s h a l l  we  go? You have the words 
of e t e r n a l  l i f e . "  (John 6 : 6 8 )  King David pra i ses  
t h e  Word of Clod f o r  i t  is a "lamp unto (his) f e e t  
and a l i g h t  unto (h i s )  path." (Ps. 119 :105) 

Jesus  Chr is t  gave the  Great Commission f o r  the 
very reason t h a t  i f  the  world is  t o  benef i t  from the  
grace of the  reconciled God, i t  must be informed 
through the  preaching of t h e  Gospel. And St .  Paul 
argues, "And how s h a l l  they be l i eve  i n  H i m  of whom 
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e heard? how shal l  they hear w i t h -  
e9?800S0 fa8Ch emes  fram hearfngj and 
he word o f  mris~ ,"  (Ram. 10214, P7 ,  

obvious implication: those ~ t h o u e  the 
re in darkness and l o s t ,  As Dr, P i e p e r  puts 
erssna% comaunion w i t h  God i s  so inseparably  

d t o  means t h a t  ehoee oats ide %he march are 
~ E b e d  as people who 'okcy nse t h e  w o r d , "  
e t ,  3 :1.)" Qp iepe rYt  lbdd ,  p r7 1 3 4 )  

Furthermore, the  ward i s  descr ibed  as suf- 
f i c i e n t  &Q lend GS t o  a r f 9 ~ t  s12d tm saEpa%ion 
through h i m e  "9 t1ae yarai.rlc ef Tihe Rich Yaw and 
L&zararas, Abraham answars : " T i e y  have t4oses and the  
prephecs: let them l i s t e n  co tl~ex'\ (Luke 16 :29) 
h-zd wkiew S$, Paul  exp%e%ns where C h r i s t  and h i s  
---jEk . :t eo--?.- R L ~ ~ V B ~ ~ S S  %re CO be ~ % Q u z ? ~  he argues f o r  t he  &I 
suf f  f eiency of the word saying: 

Bag ghe righteousness %ha$ i s  by fa i th  
says: "Do not  say i n  your ireart, 'Who 
will ascend i aea  heav~n?""" ($hat i s ,  t 8  

b r i a g  Chr2aQ do+;."a), 01- '"'i41m vi$B descend 
- ~ w $ Q  g-=hc &scr9? % *  ($--b3jr + -  -LS 2 E D  l x h - ~ g  G l r d ~ ~  
up iron t h e  desd), ELIT ~qlsaa dajes i$ say? 
8 8 ~ 3  

57o~d. tlQ8T y8E; $t AS 
8 ~ d  in your h g a ~ e " ;  %hat is, ghe  word, of 
faltlr we ore  procla-k!i=r?l.sg; 'i71nt if yola 
confess with yosr mouth, "Jst-:rns is Lord," 
and beEdeve i n  yc~ez hearc t h e t  God raised 
him f mem t h e  dezd, y a t ~  ~ 6 4 %  be  saved, '' 
(Romans 10 :6-9) 

(See a lso  John 8:38-32 arid I s a i ~ h  55:Pf) 

But even more tha~n its informarive funcgdon, 
rd of Cad i s  a means o f  Grace because it con- 

7- 

he grace af God. %rough the  Word, God not: 
nf~rms us  o f  h i s  grace, but he t ha t  

grace t s  us  aad gives us  %he szrengt eve and 
accept it. Apart from the Word and sacraments, there 
is no Promise of the  S p i r i t  working but i n  t h e  word 
and sasrments the Spirit is a t  work $0 overerne our 

unbel ie f  and l e a d  u s  t o  Chr i s t .  Luther confesses 
both t h e  depravi ty  of'man and t h e  work of t h e  noly 
Ghost through t h e  means of Grace when he  says :  

I be l i eve  t h a t  I cannot by my own reason 
o r  s t r e n g t h  be l i eve  i n  J e s u s  Gkarist my 
Lord o r  come t o  him, bu t  t h e  Holy S p i r i t  
has  c a l l e d  me by t h e  Gospel, en l ightened  
me with h i s  g i f t s ,  s a n c t i f i e d  and kept  
m e  i n  t h e  t r u e  f a i t h .  (Catechism, T h i r d  
A r t i c l e )  

The Holy S p i r i t  works t h i s  new enlightenment,  
s t r e n g t h  and f a i t h  through t h e  very same Word. 
The prepos i t ion  D I A  used s o  o f t e n  i n  the  Serlp-  
t u r e  i n d i c a t e s  t h e  i n s t r u m e n t a l i t y  s f  t h e  I j s rd ,  
Through t h e  Word t h e  Holy S p i r i t  comes and works 
i n  our  hea r t s :  "For t h i s  cause a l s o  thank we God 
without  ceas ing ,  because when ye rece ived  t h e  
word of God which ye heard of us ,  ye received i t  
no t  a s  t h e  word of  men, bu t  as it is i n  t r u t h ,  the  
word of God, which e f f e c t u a l l y  worketh a l s o  i n  you 
t h a t  bel ieve."  (I Thess. 2:13 AV) "Whffe Peter 
was s t i l l  speaking t h e s e  words, the  Holy S p i r i t  
came on a l l  lwho heard the message." (Acts 10:44) 

So f a r  a s  i t s  role i n  conveyfng ts us  the 
b l e s s i n g s  of C h r i s t ' s  redemption, P e t e r  s ays  t ha t  
through the  Word t h e  S p i r i t  US. "YOU 

have been barn again ,  no t  s f  pe r i shab le  seed, b u t  
of imperishable,  through t h e  l i v i n g  and enduring 
word of God." ( I  Pe t .  1 9 3 )  J e s u s  speaks of the  
Word as t h e  agent  of s a n c t i f i s a t i o n :  " S m c t i f y  
them through Thy t r u t h ;  Thy word is t ru th . "  
(John l7:17 AV) In  h i s  h i g h p r i e s t l y  prayer ,  Jesus 
speaks of t h e  Word as t h e  means of ga in ing  faith: 
"Neither pray I f o r  t hese  a lone ,  but f o r  them also 
which s h a l l  b e l i e v e  on me through t h e i r  word." 
James exhor t s  u s  t o  "receive wi th  meekness t h e  
engraf ted  word which i s  a b l e  t o  save your souls ."  
(James 1:21 AV) And t h e  most comon s f  aPB t h e  
passages i s  t h a t  from Romans 1:16 where Paul confesses :  
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sf the Gaspel o f  Jesus Chris t  
power sf  God u n t s  sa$va$fon,'' (Kd) 

s p e l  Pn p a ~ t i c u l a r  axe said  t o  be powerful ,  
ur gospe l  ca%e to you nat simply with words,  

a les  with power, with the 1301y S p i r i t  and w i t h  
eonvietion," 8 1  Ynesa, %:5) (See also Romans 

-l"j9 Jereai.ah 23 :29 and Hebrews 4 :12) TO if IUS- 
&rate t h e  word's power, the reformers commonly 
called attention to t he  creative w o d t k a t  called 
i n t o  be ing  the universe,  Thst sac God's word is 
not now a dead t h i n g ,  b u t  l i v i n g  and powerful,  even 
though i t  i s  recsrded on pages o f  p r i n t  o r  spoken 
through %nstrments,  

T ARE THE SAC 

A l s o  t o  be numbered a o n g  the  means of grace 
are the sacrments which are csnnected to the $.90rd, 
As we consider the sacraments t w o  questions present 
themselves, The f irst  is sk~nply :  mat are the  
sacxmeats? s e c ~ n d  is: L%at i s  $heir rela- 
t ionship  to Che word? 

By the  t i m e  o f  'the RePomatian, ehe Rman 
Church had enmerated seven sacraments, In the 
Apology, Article X I I I ,  Melanehthon begins: 

Our opponents approve ehe statement t h a t  
t h e  sacraments are no mere marks of pro- 
fession ammg men, as some imagine, but 
are rather s igns  and testimonies of Gad's 
will tox~ard US, through which he moves 
men's hearts t o  believe. But they i n s i s t  
that w e  enumerate seven s a c r m e n t s ,  W e  
k l i e v e  w e  have $he duty apt ts neglece 
any of t he  r iees and ceremonies i n s t f eu -  
ted  i n  Sc r ip tu re ,  whatever their n m b e r ,  
Me do noat thdnk i t  makes much difference 
if, fo r  puPposes of teaching,  the 

e n ~ ~ e r a k i o w  varies,  provided \$hat is 
handed dam in S k r i p t u ~ e  is preserved, 
For t h a t  matter, the  Fa the r s  d i d  not  
always use  the same enumeration, 

If we def ine  sacraments as "rites which 
have the command of Gad and to which the 
promise of grace has been added," we can 
easi ly  deternine which are sacraments in 
ehe strict  sense. By tlnis d e f i n i t i o n ,  
r i t e s  i n s t i t u t e d  by wen are not sacra- 
ments i n  t h e  s t r i c t  sense since men do 
nat have the authosity to p r m i s e  grnee. 
Hence signs instituted without God's  
command are not sure s i g n s  of grace even 
though they may i n s t r u c t  o r  admonish the  
simple fo lk .  The genuine sacrzments, 
t h e r e f o r e ,  are Baptism, the ~ard's Supper ,  
and abso lu t ion  (which is t h e  sacrament of 
penitence), f o r  t hese  rites have the com- 
mandment of God and t h e  promise of grace, 
which f s t h e  fieart of t h e  New Testament, 
(Tappert, p. 211) 

There is no doubt t h a t  Me$anchtkfow sap7 a b ~ s -  
lution as being a sacrament. Luther ,  however, d r -  
f i ned  t h e  sacraeats  m o r e  nagrowly i n  thc Large 
Catechism. "We have now f i n i s h e d  with the  ",hrec 
chief  parts of our ~ o m m  Christian teaclling. It 
remains fo r  us t o  speak of our  two saerments in- 
s t i t u t e d  by Chr is t . "  (Large Catechism, Baptism. 1, 
Tappert ,  p, 436) What could b e  the reason for t h i s  
obvious difference? 

The s imple  answer is t h a t  Lutkzr  and %lcl.anch- 
than had di f fe ren t  d e f i n i t i o n s  of sacrament, A%- 
ready in his L e t t e r  t o  the C h r i s t i a n  Nobility Luther  
had narrowed the sacramen- dam to three, but  he 
continued to hedge about whether absolu t ion  could 
be considered a sacrament u n t i l  i n  the Large Cate- 
chism he  seems t o  have determined t h a t  only Baptism 
and t h e  Lord's Supper had t r u e  e x t e r n a l  means added 
t o  t h e  word. Melanchthon, however, never  pu t  much 
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, the external means. His emphasis fell 
and and the  word. For h i a  t h e  rite or  

could serve as the sign. (See AC XXV.3 and 

Fagerberg shc~f- thae the Fiedievsl church de- 
d s z ~ n r ~ e a t s  i n  "imms nf "matter" and "farm. '' 

t,, meant the  v i s i b l e  s i g ~ ~  such as* wage% i n  
aptisn. Bug mnttez w a s  understood f i g u r a t i v e l y  

d could also be some bind of ac t ion such as con- 
trition. By form was meant the  words spoken in 
connection w i t h  the sacranental act which were 
uade+stood t o  be the  words of consecration. 
(Fagerberg, %bid.  , p .  163) I h h i l e  ldelanchthon al- 
ways seuck with the figurative interpretation o f  
foma,  Luther  kept  moving toward a literal in te r -  - 
preta t ion until he considered only Baptism and the 
Lord's Supper as sacraments. Tnus by our accepted 
Lutheran defiwiefon there are only t&rs sasrimments, 

the  other hand, t h i s  daes not  mean we are to 
de-emphasize absolution as we shall have opportunity 
to see later, 

Before we conside?: the  sacramenes i nd iv i -  
dua l ly  and then absolution,  w e  will take a moment 
to examine the relatienstiip between the  word and 
sacraments. Luther laid great stress upon the  visi- 
ble signs.  When these sics came under attack b y  
the  enthusias ts  he was forced $0 sag even more 
clearly that  God works through these ou%ward s igns .  
me reason f o r  h i s  csnfidence i n  ehese s i m s  is 
ghat  they were c 8ndede 3% =t2=ie Large Catechism 
he writes: " n u s  we have considered the three 
things tha t  must be known about t h i s  sacramene, 
especially that it i s  God's ordinance and i s  to be 
held in all honor, T h i s  alone would b e  enough, 
even though Baptism is an en t i r e ly  external thing." 
(L. C. Baptism, 38. Tappert, p .  13) So the s ign 
w a s  important because it had the cormnand o f  God. 
No man told us to bapt ize ,  but God did. 

The other  esse~tial aspect i s  t h e  !\'ord o f  
God, d o e , ,  t h e  creative TJOPB aztached co t he  sacrz- 
ment which consecrated i t  and creazed is it tH;s 
Gas?zl+. Such words w s r c  i':&%ehew 8 : BWfor E.zptksn 

~ l & i ~ s  ,ifV ---z and r".. wards: 'sTllis i s  my body ," "' 
i:: , 

blood," and "DQ ehis . .  ." P a u l  i e f d - , ~ : ;  b:;:;cir;za tz 
"thc! w ~ s h i n g  c;l t h  w c t e - r  th.roatgh tth2 esc-rd , " 
(Eph. 5 : 26) X n  the S~al.ilr:ld Areiciei; , Lra~Ei~. z si;:.-; : 

8 8 - 3  bsp&%sa i s  nst& iag  elz~ than t k c  Kord ~f GeG f-n 

water, coamandcd by the institution $ 2  Ci;rii.r.; cy 
as Pau l  sayg, "the washinfi of water w i t h  t h e  wcrd," 
or, again, as Auguseine 2 u t s  i t ,  "The Ern& is adze< 
to the elesien~ aad it becomes 2 secrs~ci;", ." ( l .np-  
p e r t ,  p. 310, S.A. TIL .V ]  He gccc c:: Po r p j i z t  L c  
tezc"wbnz o f  momas Aquinari and t f ~  D~nfnl~z!:r: on 
t h e  one hand .xho "say t h a t  God. has joined tc t h c  
walrer a s:irPtlaal pcwer," and on the cthcr hsliC, 
Seotus and the Frmcisccs-is who t aught  t h a t  t h c  
washing away of s i n  takes placc Ly God's w i l l  bial: 
not through the Word and the  water. ( Ib id . )  In 
t h e  Large Catechism, I.uther repeats t h i s  coaten- 
tion: "This f a i t h  cli izgs to the wager  and 'zo:l.xevcc 
f t ts be Bzptism i n  wl3ick there Pa shee.;. saI:~.~atfc-r 
and 116e, cct th-h'ncigh t h e  water, sr: c;e !izve suffz-a 
ciently stated,  but  ehrcugh its incorpshatian w l e k  
God's Chrd and a:dincr,ce e12d t h e  Jci i l ing o f  h i s  
name to it." ( L , C . ,  naptien, 29;  Tapper t ,  p ,  448)  
In  the Smel l  Gsteel~ism, hc ha?  s a i d  t h s  SSEIC: 

 aptis ism i s  not  merely w a t e r ,  but i t  i s  \<yarer c s e l  
according t o  G d ' s  C ~ E I F Z : ~ Z I ~  and $in~nnc:~ted wf t k  godS G 
word (Matthew 28:19)." (Tappert, p ,  348)  

In  xegard %a the  sacrmenf aP the altar, 
Luther  says i z  t he  SLzrge Caf:echi.snr "'It is the 
Word, I roairrtain which distiaguishc;; i t  f r c n  mere 
bread and b:2ze azd censtitzees PC 2: sacrc:zene wS.ic:> 
is r i g h t l y  cz%Bed Christ's bo6y and b l s c d ,  n-~-*- 

lcIe c 
agaigz he gusgca Au~ustine's maxims '"~fia9.n $ha fPsrd 
is joined to the cxternal  elezent, i t  b~comes ra 
sacrament, Later he reiterates: 
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his Word you can 
ence and declare 

usand devi ls ,  uieh 
sb f o ~ d a r d  and say ,  
ne be a r f s t ' s  body 

strengthen your 
: "'Let a hundred 
all the fanatics, 
"Row can bread and 
and blaod?' Still, 

a knokr t h a t  all the s p i r i t s  and scholars 
prnt together  have less w i s d n m  than the 
dl.vine Majesty has  in ?$is 1BttI.e f i n g e ~  
Rere we have Chris2 k sr;,.9rd9 Vgbke, E28t-i 
t h i s  i s  my body,' ' ~ r i n l c  of i t ,  a11 of 
you, t h i s  is the new covenant in my 
b l o o d , b e t e .  Mere we s h a l l  take our  
stand and see who dares to instruct Chr i s t  
and a f te r  what he has spoken, Ie is t r u e ,  
indeed,  f i a t  i f  you kake tits V~s'oxd sxgay 
frm the eleneats 0r ~ f e v  them apart  from 
the Word, you have nothing bu t  ordinary 
bread and wine, But if the words remain, 
as is r i g h t  and necessary, then in v i r tue  
o f  them they are t r u l y  t h e  body and blood 
sf a ~ r i s t ,  For as we have it from t he  l i p s  
of mrfst,  so it is; he cannot l i e  or de- 
ceive." ( L C ,  Lard" S~gaper,  1% 12, $3 
Tappert ,  p.  448) 

Since the word was seen as g P ~ i n g  power t o  
- the sacrment, it BS easy t o  see why HeBanchthon 

would say in the Apology (Art. XIII.5): 

A s  the Word enters through the ears to 
strike the  keaxt, so the r i t e  itself 
enters through the  eyes t n  move the 
heare, The FJord and the  r i ~ e  have the 
same effect,  as Augustfne saad so well 
$$hew he called the sacrment "the visi- 
b l e  ~ s r d , '  fo r  the rite i s  received by 
the eyes and i s  a s o r t  o f  p i c t u r e  o f  
the  Word, s i p i f y i n g  the  sme tking as 
t he  Word, merefore, both have the 
same effect. (Tappert,  p.  212) 

Later, in connection with the Mass (Article XXIV.  
69-70) , he says : "mere are t w o  parts t o  a sacra- 
me&, the  s P m  and the  Word, ,, ,meref6re9 t h e  l.!ord 
o f f e r s  fargiveness o f  s i n s ,  whi le  t h e  ceremony Is 
a s o r t  o f  p i c t u r e  or ' sea l , '  as Paul  called it 
(Rom. 4 showing f o r t h  t h e  pramise." ( I b i d . ,  2 6 2 )  

Having answered the questions: G3la6 are the 
sacramewgs? and 19"wat i s  their relacion to the word? 
we will now give consideration to t he  sacraments 
and then absolution,  It is  b a s i c a l l y  q u i t e  sfmplc 
ts demonstrate t h e  conneczisn becween %he S p i r i t  
and Baptism. In  the  small Catechism, Luther  focuses 
first upon rhe cornand t o  b a p t i z e .  (Xt. 28:19) I n  
the Large Catechism (Tapper t ,  437 .h) ,  Luther  enpha- 
sizes the importance sf  t h i s  csmmnd, 

Observe, first , that these v ~ r d s  contain 
a d ' s  com~sndmen& and ordinance, You 
should not doubt ,  then,  t h a t  Baptism i s  
s f  divine o r i g i n ,  not  something devised 
o r  invented by men, A s  truly as P can 
say t h a t  the  Ten C ~ m a n ~ h e n t s ,  t h e  Greed, 
and the  ~ord's Prayep are no$ spun out  sf 
any man's imagination bu t  revealed and 
given by God himself, so I can also boas t  
t ha t  Baptism i s  no human plaything but is  
instituted by Gad h imse l f ,  Moreover, it 
i s  501ennIy and a t r i c  t l y  comanded th2 t 
we must b e  bap t i zed  sr we shal l .  no t  be 
saved, We are not to regard  it. as an 
indifferent matter, then, Hike p u t t i n g  
on a new r ed  coat, (See also 7-91 

The secsnd passage used by Luther i n  t h e  Cakechis3 
i s  the simple promise frm Mark (16 : 16)  : "\d,Rcevcr 
believes and i s  baptized will be saved, but  who- 
ever does not believe will be condemne8,'"e 
third passage is taken from T i t u s  3:s-8: "He 
saved us, wst because sf r ighteous  things we have 
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the wards 06 i n s t i t u t i o n  t h a t  the bread 
and the wine ' is Hy blood, '  Here a s  

ion sw Baptism, E . G  quotes Augustine: 
verburn ad elementm g fit sacramentun,' 
'When tz \lord is joined to the external 

t, it becomes a sacrament.' Luther ' s  thinking 
as centered u p ~ n  &dss active Word of conse- 

ion, whereby bread and w i n e  become something 
her than ordinary  bread and wine. " ( Ib id .  , p .  186) 

Agair., Fagerberg dwel l s  upon this i s sue :  

The same f d e ~  is eqressed as clearly i n  
Von AiendmahP Christie The w o ~ d s  of in- - 
stitution, which contain the statement 
"gSa9s is b g ~ d ~ ~ ' '  8fe dimvine w s ~ c 4 9  of 
emman$ or csnsecration (heisselwort), 
which aceonaplish what they say. men the 
Lord's S~pper is celebrated m d  the  words 
of i n s t i t u t i o n  a r e  read, Chr 
i n  the bread and wine i n  the -- 
t hese  wordse These words used in $he 
s______- 

f i r s t  ~ord's S u p p e ~  were pawerf~1 words, 
Machtwortew-they a c c o q l i s h  what they 
eqressed. When Jesus said,  "This is my 
body ," i~ happened according t o  H i s  say- 
ing ,  j u s t  a s  c e r t a i n l y  as creation took 
place  as a result of ~od's Word as re- 
ported i n  the f i r s t  chapter  of Genesis, 
Ow t he  b a s i s  s f  ~hsis$'s cmmand, H i s  
body is present  i n  the ~ord's Supper. 
fo r  everytking that He says is H i s  w i l l  
does i n  f a c t  take  p lace ,  ( Ib id . ,  p. 3-88) 

Kbst l ln ,  too, says:  

Luther" response t o  t h e  ques t ion ,  what 
f s i t  t h a t  "brings i n t o  the bread" t h e  
body of CEarist, corresponds p e r f e c t l y  
with what has  been observed i n  r e spec t  
t o  the  sacraments i n  general .  The - Word 
of God, u t t e r e d  a t  t h e  consecrat ion of 

the  elements, ha$ t h i s  power, It has 
such power, however, only by v i r t u e  of 
the  command and appointment of Chr i s t :  - 
"Do t h i s , "  e t c .  This binds t h e o t h e r  
two th ings ,  i. e., the  Word and t h e  e l e -  
ments, together .  ( ~ a s t l i n ,  Ib id ,  , p .  516) 

Luther became s o  concerned about the  elements 
themselves because on the  one hand e n t h u s i a s t s  
scorned the  elements and on the  o t h e r  hand, the  
Romanists claimed t h a t  the  presence of Chr is t  was 
e f fec ted  by the  a u t h o r i t y  and power of  the  p r i e s t .  
Melanchthon, however, never got s o  i n t e r e s t e d  i n  
the  elements. Even i n  h i s  d e f i n i t i o n s  of t h e  sacra-  
ments he never r e f e r r e d  t o  t h e  elements, bu t  only 
t o  the  rites and ceremonies. H i s  view of the Real 
Presence d i f f e r e d  from ~ u t h e r ' s  i n  t h a t  he never 
r e a l l y  defined how o r  when was i n  the  sacra-  
ment o r  how he  w a s  connected t o  the  elements. He 
contented himself t o  say t h a t  Chr i s t  was received 
together  with the  bread and wine during the  sacra-  
mental a c t .  H e  f e l t  t h i s  was t h e  view of the  
church fa the r s .  tlelanchthon' s l ack  of i n t e r e s t  
i n  t h e  elements shows i t s e l f  even i n  the  Augsburg 
C onfession : "Our churches teach t h a t  the  body and 
blood of Chr i s t  are t r u l y  present  and a r e  d i s t r i b -  
uted t o  those who e a t  i n  the  Supper of the  Lord." 
(Art. X, Tappert, p. 34)  But, t o  r epea t ,  Luther 's  
view was determined on t h e  b a s i s  of exegesis .  H e  
observed t h a t  t h e  word "This" r e f e r s  t o  the  bread. 
Jesus  is  saying: "This bread i s  my body." There- 
f o r e  t h e  elements cannot be separa ted  from Chr i s t  
even a l i t t l e  h i t .  

That f o r  Luther t h e  Real Presence meant 
t h a t  Chr i s t  was r e a l l y  " in ,  wi th ,  and under" the 
elements from t h e  moment of consecra t ion ,  is evi-  
dent  a l s o  from h i s  d iscuss ion of adora t ion ,  He 
d id  no t  regard i t  a s  wrong t o  e l e v a t e  o r  adore t h e  
cup so  f a r  a s  i t  was done i n  connection with the 
Supper i t s e l f .  K8st l in  says: "This Luther approved 
i n  view of t h e  presence of t h e  body of Chr i s t  and, 
a t  the  same t i m e ,  of t h e  d iv ine  Word of promise, 
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k t h a t  we should a t  a11 times hear 
sw beaded knees, yet  with h m b l e  

s t l i n ,  Ib id . ,  p .  516) 

ogians preserved Luther's 
that the  Words of I n s t i t u t i o n  effect  the 

sence in the Fornula of Concord, S , B ,  VEI. 
Tappert, p.  581, 582) : 

For the  truthful  m d  almighty words of 
Jesus Christ  which he spoke i n  the f i r s t  
i n s t i t u t i o n  were not only efficacious in 
the  first Supper bu t  they s t i l l  r e t a i n  
t h e i r  v a l i d i t y  and efficacious power i n  
all places thehere the Supper is observed 
according t o  ~hrist's i n s t i t u t i o n  and 
where h i s  wards a r e  used,  and the  body 
and blood o f  Christ a r e  truly present,  
d i s t r i b u t e d ,  and received by the  v i r t u e  
and pokency of the  same words which 
Chr is t  spoke i n  the  f i r s t  Supper. FOP 
wherever we observe h i s  ?Ins t i tu t ion  and 
speak h i s  words over t h e  bread and cup 
and d i s t r i b u t e  the  blessed bread and 
cup, Chr is t  himself i s  st i l l  a c t i v e  
through the  spoken words by the v i r t u e  
of the  f i r s t  i n s t i t u t i o n ,  which he 
wants t o  be repeated.. . , .In the  admin- 
i s t r a t i o n  of Communion, the words of 
i n s t i t u t i o n  are t o  be  spoken ox sung 
d i s t i n c t l y  and clearly before the  csn- 
gregation and a r e  mder no c i r c w s t a n c e s  
t o  be omitted. 

It is  t o  be c a r e f u l l y  noted in t h i s  regard 
t h a t  both Luther and t h e  Formula of Concord clearly 
s t a t e  t h a t  the  sacramental union s f  Chr is t  with the 
bread and wine endures only during the  a c t  of d is -  
t r i b u t i o n  and the  reception by the  comarnicant. 
Ktfstlin says t h a t  Luther taught:  

The sacrament was given u s ,  not ts he pre- 
served and carri@d about, but to be eaten 
and drunk. More prec i se ly ,  he F J O U P ~  extend 
t h e  time of the sacrament, or the  sacramen- 
tal a c t ,  u n t i l  a l l  have eommkaned, $he cup 
has  been drained and the bread eaten, and 
the a l t a r  is deser ted ,  We warns against  
dis-acting questions wknick may here  arise,  
H e  dec la res ,  accordingly. that w e  should 
not  be a t  a11 concerned to know whether 
the body of Chr is t  is s t i l l  present in the 

.. * 

i wafer as enclosed in t he  sacris ty and 
carried about ,  (KMstlin, I b i d , )  

This question is taken up i n  the  Formula of 
Concord, Solid Declaration, Article VII.86: " ~ n  
t h i s  context 'use '  o r  'action' does not primarily 
mean f a i t h ,  o r  the o r a l  eating alone, b u t  the ew- 
t i r e  ex te rna l  and v i s i b l e  a c t i o n  of the  Supper as 
ordained by Chr is t :  t h e  consecrat ion of words of 
i n s t i t u t i o n ,  the  d i s t r i b u t i o n  and recept ion,  o r  
t h e  o r a l  e a t i n g  of the  blessed bread and wine, the  
body and blood o f  Chris t .  Apart from t h i s  use  i t  
is not  t o  be deemed a sacrament." (Tappert, p .  584- 
585) In t h i s  connection the prac t i ces  i n  the  Roman 
church of parading w i t h  bread and wine and baptis- 
mal water are condemned. I n  the Epitome, A r t ,  VLI. 
40, among t h e  l is t  of things condemned w e  read 
t h i s :  "That the external v i s i b l e  elements of bread 
and wine i n  the  holy sacrament should be adored. .." 
(Tappert, p. 486) 

I I' 

SACRMENTS ARE GOD'S ACT 
$1 

In  considerat ion of the sacraments one of 
the  po in t s  s t r e s s e d  most p e r s i s t e n t l y  by Luther and 
t h e  confessions is that they a r e  ~od's work. Re- 
garding the word, Kostl in says i t  was ~ u t h e r ' s  view 
t h a t  "Where the  word is employed, the re  God Himself 
i s  present  i n  the  mouth of t h e  speaker, t o  o b l i t -  
e r a t e  s i n ,  death, and h e l l . "  ( K k t l i n ,  Ib id . ,  p. 491) 
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pplied t o  the  sacraments. 
atechism: "To be baptized 

e baptized not by men but by 
is performed by men's hands, 

uly ~ o d ' s  own act ."  (L.C. Bap 

Luther says 
i n  God's 
God himself. 
i t  is never- 
:ism, 10;  . 437) 

Once again the  reason it can unequivocally 
a l l e d  God's a c t  is t h a t  God has commanded i t  

and through h i s  word gives it  power and v a l i d i t y ,  
Melanchthon had taught the  same i n  the  Apology, 
A r t .  XXIV.17-18 def in ing the  sacraments as God's 
a c t  and dis t inguishing between sacraments and 
s a c r i f i c e .  For proof he r e s o r t s  again t o  God's 
promise : 

The theologians make a proper d i s t i n c t i o n  
between sacrament and s a c r i f i c e .  The 
genus common t o  both could be "ceremony" 
o r  "sacred a c t .  " A sacrament is  a ceremony 
o r  a c t  i n  which God o f f e r s  us  t h e  content  
of the  promise joined t o  t h e  ceremony: 
thus Baptism is no t  an a c t  which we o f f e r  
t o  God but  one i n  which God bap t i zes  us  
through a min i s te r  functioning i n  h i s  
place.  Here Cod o f f e r s  and presents  the - 
forgiveness of s i n s  according t o  t h e  promise 
(Mark 16 : 16) , "He who bel ieves  and is' bap- 
t i z e d  w i l l  b e  saved." By way of c o n t r a s t ,  
a s a c r i f i c e  is a ceremony o r  a c t  which we 
render t o  God t o  honor him. (Tappert, p. 252) 

T h i s  is a very important point  no t  only be- 
cause i t  i s  S c r i p t u r a l ,  bu t  because i t  I s  used to  
prove t h a t  the  v a l i d i t y  of the  sacrament does no t  
depend upon the character  of the  administrant .  Nor 
does it depend upon the  f a i t h  of the  rec ip ien t .  
Even the  ungodly receive  the  body and blood of Chr is t  
i n  the  Supper, only they receive  it. t o  t h e i r  condem- 
nation.  

ENTS WST BE RECEIVED BY FAITH 

On the sther hand, it Bs always maintained 
that the Sacrments must be received by faitll.  In 
the Augsburg Confession Helanehtlhm s ta tes  : "The 
sacrments should be so used t h a t  f a i t h ,  which be- 
lieves the promfses t h a t  are see fort11 and offered,  
i% added." (A6 XPII,2; Tappert ,  p .  35)  %here is 
a sli&t difference here in the Latin and G e m a w  
translations, b u t  both emphasize t he  need for faigk, 

In the Apology, Art, XIIh,l8Ef, Melanchthon 
condemns the Roman doctrine o f  ex opere operato 
ca l l i ng  i t  "sheer Judaism to believe tha t  we are 
jus t i f i ed  by a ceremony without a good disposition 
in our heare, that is, without f a i t h ,  '' Later Re 
says : "Thus we teach t ha t  in using the  sacraments 
there must be a faith which believes these prs~:%ses 
and accepts that which is pro%lbased and offered in 
the sacrment, TRe reasow f o r  t h i s  is c l e a r  and 
we11 founded, A prsdse is useless unless f a i t h  
accepts it, ' '  (Tappertp p.  213) 

~uther's vPew is clear in t he  Large Cate- 
chism where he says: "My faith does not eonstf- 
tute Baptlsm but xeceiare it," ((LC, Baptism, 53; 
Tappert,  p ,  4 4 3 )  

?ITvP OF PENITENCE-- 
CQMFESSHBN and ABSOLUTION 

W e  c m n s t  r i g h t l y  consider the s a c r m e n t s  
without taking i n t o  considerat ion what IEfelanchth~n 
c a l l s  "the very voice  of the  GoapeBr' (Apology XI, 
2: Tappert, p e  180) and '"he principal doctr ine  of 
t h e  Chris t$an faith. " (Apalogy XXf V, 46 ; Tappert, 
p. 258) In Apology XHI,41 he w r i t e s :  "&solution 
may be properly c a l l e d  a sacrament of  penitence." 
( ~ a p p e r t  , p. 187) 
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According t o  Melanchthon's view which consid- 
r i t e  or  ceremony sufficient ts cons%itute the 

r d  sign, hbso iu t ion  w a s  a sacrament f o r  i t  had 
eomand and promise of God, Luther ,  who pro- 
s ive ly  grew more impressed by the outward s i v s  

a r e s u l t  of h i s  dea l ings  w i th  ehe fana t ics ,  cme 
limit t h e  tern saeraarraent ta B a p t i s m  and the 

~ o ~ d ' s  Supper,  b u t  he still maintained t h a t  Abso- 
l u t i o n  was t o  be h e l d  i n  h i g h e s t  regard  as a speci- 
f i c  s rdfnar~ce  o f  t h e  church, Me eventually came eo 
see confession and abso lu t ion  as a consequence of 
bapt ism o r  "baptism i n  firnetion." 

me Refomation doc$rPne of penitence devef- 
sped i n  opposition t o  the o l d  sacrament o f  penance, 
Fagerberg t races  the h i s t s r g  of peaance not ing  thst 
it w a s  only  finalized at the  Ccunci l  s f  Florence i n  
1439.  ~ i ~ f ~ b i ~ c 2 d  6f th~E562 p a r t ~ - - c ~ n t $ f  tf 0El9 

cowfessisn, and satisfaction, Little emphasis w a s  
puz upon the  goal--absolution--so %t remained mainly 
a work o f  man, The Lutheran doceaine of penitence 
consisted sf t w c  parts--csn$rieisw and a b s s l u t i s n ,  
The refomers w e r e  careful t o  note t h a t  penitence 
had two dimensions ahss, theolcgieal  and psycho- 
Bsgical, It was theological  because the  sorrow 
and terrar of co2science are bath God's work 
through h i s  holy l a w .  "God is t h e  active cause 
o f  contritfsn, ns",it object 'has  had been ehe case 
i n  the  Raman saeramene, (Fagerberg, p, 209) HDW- 
ever, Gad's work takes place w i t h i n  us and there- 
fore can be evaluated both  theologically (God's 
work through the law) and psychzlogica l ly  ( i n n e r  
g r i e f  and pangs af esnscienee), Emphasis w a s  always 
placed upon @ad% p a r t  because s f  the  medieval idra 
t h a t  in penance man prepared himself f o r  the  recep- 
tion of God's forgiveness through these actions, 
Luther and the refsmers insist that God thrsugh 
h i s  Law prepares the heart for reception sf grace, 
''me j u d m e n t  of God which avertakes ghe s%d man 
in t h i s  life, r e s u l t i n g  in t he  death o f  f l e s h l y  
deeds,  was ident%$%ed by Luther w i t h  man's repen- 
tance." (Qlbid, ,  p ,  211) 

To the Reformers the  second p a r t  of peni- 
tence, the  Absolutian, w a s  even more c lear ly  God's 
tstaE wark, Melawchthsn says in t h e  Augsburg Con- 
fession:: "0t:dr people  are taught  to -teem absaslu- 
t i o n  h igh ly  because i t  i s  t h e  voice 2 0  God and i s  
pronounced by ~od's cornand." - (emphasis added) 
(Are. W.3; Tapper t ,  p, 61-62) And i n  the Apology, 
Art, XIIe39-40 hc says: 

The power of t h e  keys admids te rs  and 
of fe rs  the  Gospel through a b s o l u t i s n ,  
which is the t r u e  vglice of the  Gospele 
In speaking of f a i t h ,  therefore ,  w e  also 
include &solu t ion  s ince "faith comes 
from what is heard ,"  a s  Paul says (Rorn. 
10:17). 13earing the  Gospel and hearing 
the absolu t ion  s t r eng thens  and cons~les 
t h e  conscience. Because God t r u l y  
quickens through the Word, the keys 
t r u l y  fo rg ive  s i n  be fo re  him, according 
t o  t h e  s ta tement  (Luke 10:16), "'Me who 
hea r s  you, hears m e .  " Therefore we must 
be l i eve  the  voice of the one absolving 
no l e s s  thm we would believe a voice 
coming from heaven. (Tappert,  p . 187) 

Tne teaching of Luther and the Confessions 
about absolhution mag be s r i a e d  as f~llows: 
(see K8s t l in ,  I b i d . ,  p. 221-237) 

(1) Absolution is the very essence of the 
Gospel. The Gospel is God's abso lu t ion  o f  our  sins. 

(2 )  While the Off ice  of the  Keys 'is exercised 
through preaching and teaching and through a general 
pronouncement as w e l l  as i n  the sacraments, the most 
b a s i c  e x e r c i s e  of t h e  Keys is i n  the absolution, In 
o t h e r  words, t o  Luther the Office of  the  Keys was 
absolu t ion .  Thus i n  t h e  Smaleald A r t i c l e s ,  "the 
power of t h e  keys" means absolu t ion .  (1x1 . I V ;  
Tappert ,  p. 310) See ~ B s t l i n ,  p .  525-26 SA 111. 
V I I I . 1 .  
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74ae Keys are given t o  man, It does not 
soever I loose on e a r t h , .  . " bu t  "F91natso- 

s h a l l  loose.. . " Men have this power be- 
ey speak God's word when they speak t h e  

( 4 )  The absolu t ion  is  not  a h m a n  institu- 
but "~cd's cornand." "Our people are t augh t  
teem absolution h i g h l y  because it is t he  v s i c e  

God and i s  pronounced by God's command." (AC.,  
,3 :  Tapper t ,  p e  61-62] 

(5) The a b s o f ~ i t i o n  i s  more than infornative; 
t i s  an effect ive declaration, even if it were 

pronounced by the  devil h imse l f ,  

(6)  'Cf i iEe  t h e  declara t ion i s  never ineffec- 
tua l ,  ft must be  received by f a i t h ,  

(7)  me absolution can be pronounced j u s t  
as e f f ec t i ve ly  by a Chr is t ian  friend. Luther made 
much of the  mutual conversation and consolat ion of 
the brethren c a l l i n g  i t  a real absolution, giving 
it the title "ht" and p lac ing  it alongside the 
power of she Keys (absolu t ion) .  (Smaleald Arti- 
cles, X H I . I V ,  Tappert ,  p. 310) 

(8) Nevertheless, Luther d i d  not  w i s h  t o  
undermine the office of pas to r ,  the chief and pub- 
l i c l y  appointed cenfessom, who alone should hear 
confessions p u b l i c l y  and in t h e  ehusch, 

It was, therefore, not without a sub- 
s&gntPa$ reason t h a t  Luther ,  aslhile allow- 
irag liberty for the exercise of t h e  power 
of the  keys,  by laymen in private, y e t  
d i d  not desire t o  see the publ ic  ordinance 
of t h e  confessional  neglected, but, on t h e  
c o n t r a v ,  always represented the  Patter as 
the primary, orderly and regular  method. 
Here, he held ,  w e  have particular persons, 
of whom w e  know t h a t  they have been 

espeeiaffy, and f o r  each one msng us ,  
entrusted by God k i t h  the  m i n i s t r y  of 
the  keys; and that they have, further- 
more, as office-bearers i n  the  Church 
of Chr is t ,  a "particular eomandment" 
for the rendering sf such service, 
(KdJstlin, I b f d . ,  p .  530) 

(9) For Luther absolut ion meant private sr 
individllal absolution. "Thus Luther a p p l i e s  the 
passage, John XX.23, and attributes the  power o f  
the  keys also ts the  office of the ministry at 
large, al though usual ly  referr ing them spec i f i -  
c a l l v  to private absolu t ion ,  ,, ,The Gospel i s  a - - 

general absolution.  " (KLlstlin, I b i d .  , p . 225-26) 
ConfessianaP booths were retained for the sake of 
p r iva te  absolut ian ,  though no enumeration of sins 
was to be required. Far that matter, private con- 
fession was optional, bur it w a s  urged because of 
i t s  salutary effects, Bmever, it Is called a 
"valuable exercise, which none but unworthy Chris- 
t i a n s  and coarse swine d e s p i s e .  " ( I b i d ,  , p .  531) 
"It is chiefly for the sake of the absolution that 
Luther so earnestly commends the re ten t ion  of 
PRIVAT~ CONFESSION a s  an ordinance s f  the mristian 
Church. " (Ibid.  , p.  530) Fagerberg says that "The 
Symbols re ta ined confession for the sake of pri- 
vate absolution.  " (Fagerberg, Ib id .  , p. 221) The 
confessions f requent ly  r e f e r  t o  it as Absolutio 

(AC, X1.I; Ap. XII.100f9 and SA 111.V111.2) 

(10) The confessional ,  private confession 
and p r i v a t e  absolution were re ta ined  for  three 
reasons : 

a ,  God's cornand. "Ouar,people are taught 
t o  esteem absolut ion highly  because i t  is the  voice 
of God and i s  pronounced by God's command." (AC. 
XXV.3, Tappert, p .  61-62) In the  Smalcald Articles, 
I I I . V I I I . 1 ,  Luther equates absolut ion and the  power 
of the  keys and c a l l s  i t  an i n s t i t u t i o n  of Chr is t .  
"Since absolution or  the  power of t h e  keys, which 
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y Christ f n  the Gospel, ,," (Tappert,  
omand by which Chrfs t  instituted 

''1 g ive  p u  the keys. * 

See also  Mt, 18:18 and John 20 ~2.3)  

b ,  meis great cansolation, In the Snal- 
r t ie les  Luther  argues f o r  "absolut ion or the 
sf the keys" 'because f t  i s  "a conssBation and 
gafns t  s i n  and a bad cansciencc,,,espciaIly 
e sake of the timid csnselences,.," (III.%~IIz, 

Tappert, p. 312) K8stlin s u  rizes Luther's sen- 
eiments as fa%low%: 

BUE, in addition bs the publ f  e preachjng 
of the Word and t h e  abso lu t ion  ssitsieh i t  
already invslves , abso lu t ion  re- 
ga ins  f o r  Luther an exalted and pecu l i a r  
value, from the  fact tha t  in it forgive- 
ness i s  imparted to me as one particular 
person--"privately, s p e c i a l l y ,  ind iv idu-  
a l ly . "  Thus I can here be r i g h t  certai-n 
05 i t ,  as intended f o r  me and can grasp 

P 9 

it for  myself, whereas i n  the eongsega- 
t i o n  i t  f loags out  aver the whole assem- 
b l y ,  and may, iwdecd , reach me with the  
rest,  but I m still no t  so sure  of i t  
as when addressed t o  me alone. (KHstlin,  
$bid ,  , p, 529)  

c ,  Educational Value, The t h i r d  reason 
why private confession and a b s o k u t i ~ n  was r e t a i n e d  
was t h a t  Ltlther found i t  such a good opportunity t o  
quiz and trtaeh the unlearned. Fagerherg shows t h a t  
bhere were reservations about r e ta in ing  confession 
because i t  is not  to be found in t h e  New Testament; 
because of the  dread Roman practice of making t h e  
confessor a mediator between C h r i s t  and the s inner ;  
and because o f  the fear of the  misunderstanding, 

an in Roman practice, that forgiveness is 
depenit..; upon "the candidness and completeness of 
the confession, In such cases the confessfan it- 
self and not Christ would be the cause of 

gustif%sa&%or%.?P (iti?agerberg$ Pbid,  p, 222) This 
%h%rd poin t  was s t r e sked  w i ~ k  speef a1 care f o r  
fear thae the emphasis would s h i f t  from God's w o r k  
( the absolu t ion)  $0 wan's ( the  cantxition aaid eon- 
fession) and thus lead t o  -work rightesusness, 

Fagerberg a l so  says t h a t  "In spice o f  
Luther ,  who unquestlonablg placed a high  value on 
csnfession,  ( t h a t  i s  for the j;urpose h ~ f  g'prfva$e,81 
"persanal" o r  t ' i n B i v i d ~ ~ l i i  a b s ~ l u t i ~ n )  the practice 
assn  disappeared,'" ( P b i d , ,  p ,  2 2 4 )  Les dfs-  
appearance was caused I n  large p s r t  by i t s  t i e  with 
exmina t ion ,  Luther was always a l a x ~ ~ e d  by the lack 
o f  mrfse ian  knswledge o f  t h e  csmmsn people and 
used csnfessisn especia l ly  ts examine the youth t o  
ascertain t h e i r  f m i l i a r i t y  with the ~ard's P r a y e r ,  
Creed, e tc,  As a resul t  more and more emphasis 
was placed an this instructive and j u d p e n t a l  role  
and less and less upon the abss lu t ion ,  9'mPs 
could only contr ibute  to the disappearance o f  
private confession* \ f ia t  remained sf penicenee 
was  i ts  two other  facets, the act of repentance 
itself and the  genepall absolution," ((Zbid,, p ,  225)  

Nevertheless, we should not dismiss the top ic  
af Absolution wfghout giving thoughtful  considera- 
t i on  t o  Luther's stalemeat in the Smaleald Articles: 

Since absolut ion  or t h e  power of the 
keys, xdhiek was insbitu~ed by mrist  in 
t he  Gospel, i s  a cowsolation and he lp  
aga ins t  sin and a bad conscience, eca- 
fession and absolut ion should  2 no means -- 
be allowed $0 f a l l  i n t o  disuse i n  t h c  
church, especially for  the sake af -- t t n f d  
consciences aad f o r  the sake s f  unt ra ined  
Yamg &O need $0 be exmined a n 7  
ins t ruc ted  in Chris t ian  doctrine, 

Rowever, the enumeration o f  s i n s  should 
be l e f t  free t o  eveqbody to do o r  not 
as he will, A s  long as we are in t h e  
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Yamg &O need $0 be exmined a n 7  
ins t ruc ted  in Chris t ian  doctrine, 

Rowever, the enumeration o f  s i n s  should 
be l e f t  free t o  eveqbody to do o r  not 
as he will, A s  long as we are in t h e  



-- 
k e y s ,  i C  s h s ~ ~ l d  as& S e  eegHgcted; on 

eom~graxg, it be h i g h l y  
esteemed and ~ g , $ , ~ ? g ,  :,:kc all ~ f h e r  -- - -- 
funct%axls of the  Chris  t lsn ch5ls;rc5ibe 
(emphasis added) ( S ,  I Z I e V 1 * E I  * 1-2 ; 

' Tappert ,  p. 312)  

If r ~ l t e w  he institeted the Off5ce  o f  the  
ys  Christ intenZed espcc in l ly  private, pcrsoncl 

i n d i - ~ f  dual absof utiion , as the refor~~pers CEX- 

t a i n l y  believed he d i d ,  ti!-n wc are g u i l t y  of d i s -  
regard ing  one of God's icstitutbons, Perhaps scne 
of t h e  g u i l t  uhich tcstures people could be re- 
moved by t h i s  institution of C h r i s t ,  

have ahosm e2:-l%er t:liaXx+zr$/~r came to 
reserve the  tern "sacram~c?qfur Ea~tisn and t h e  
~osd's Supper alone. f i s c lu r ion  ~ 2 s  excluded be- 
eause I t  had na extemzH sfg? ,. a B g t  $ 1 ~ ~ ~ 3 6  &;fr%st9 
Lutbczz eventually erne to see e o ~ ~ f z s s i c n  sa b u t  a 
p a r t  o f  Baptism. In the Gatechiern Lu the r  eaught 
t ha t  Bapt ism is conrinued thrarnghout life thraugh 
penitence. E w l a i n i n g  the significance of Baptism 
in the  Small Catechism he used the symbolism o f  
the  water t o  say t h a t  by "daily centrition and 
repentancetz t h e  old Adan should be drox~r,cd. Daily 
contrition and repentance are the p rnc t i ce  of our  
Baptism in which we first d r ~ % ~ e d  the  Old Adan. 
"Thus the Christian life is nothing else than a 
dai ly  B p f i s m ,  once begun and ever continued," 
( L . G .  Baptism, 65;  Tappert, p .  445)  Later  he says: 

Uere you see that Baptism, both by its 
power and by its signification, comprehends 

also the t h i r d  sacrament, f or~1erl' called 
Penaxlee, which i k  r e a l l y  n o t h i q  else 
t h ~ n  Baptism, b f i a t  5-s repentance hue aa?; 
camese attack on t h e  @Id man and an en- 
t e r i n g  upon a new life? If you l i ve  in 
repentance, tllerefore, yatx are w a f  king  
i n  Baptism, which nag only aipnsuwees this 
new l i f e  b u t  also produces, begins  and 
promotes i t .  Lw Sap t im  we w p e  given t h e  
grace, S p i r i t ,  and p3weI- to supp re s s  tire 
o l d  man so t ha t  the new may came f o r t h  
and grow szrong. 

Therefore,  Baptism remains forever, Even 
though we f a l l  from i t  and sin, neverthe- 
less w e  always have access to it so t h a t  
we may again subdue the s l d  man, But we 
need not again I~ave the water poured over 
us, Even if we were immersed in water a 
hundred times, it w u l d  nevertheless he 
only one Baptism, and the effect  and sig- 
nification of Baptism would continue and 
remain. Repentance, therefore, i s  nothing 
else than a return and apprsach to Baptism, 
ks resume and practice wha$ had earlier 
been begun bu t  abandoned." (L.C, Bapgism, 
74-79 ; Tappere, p a  445-446) 

THE WHTP OF THE mA'S5S $P GRACE 

Nor anly are t h e  means of grace un i t ed  i n  the 
Idord, the Word being the  chief ingredient:  in all; 
they are also one in function. A 1 1  have the func- 
-tion of d r o n i n g  and c ruc i fy ing  the  Old Adam so t h a t  
the N ~ Q T  Man may come f o r t h  and l ive  before God in 
that new l i f e  wl~ich he entered thrsugh Baptism, 
Thus, talk about a different func&ian f o r  Baptism 
and the Word as compared w i t h  Absolution and ~ord's 
Supper is only p a r t l y  legitimate. tU211 the means of  
grace, 1% receivd in. fai%lh, are the undoing of the  
Old W n  and the  e9$abl i shhg  of the  14e.w Fjara, And 
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d i n  h i s  mamelous grace has given t o  us  
ans by whicB1 the  e v i l  one is destroyed i n  

t h e  S p i r i t  i s  given,  w e  ought t o  f lock  t o  
eans of grace wiZh such  frequency and persis-  

ce t h a t  i f  it were p o s s i b l e ,  we would keep God 
elf bus i ed  dispensing h i s  b l e s s i n g ,  

TO M J E C T  '%PIE PIELINS OF GPdCE 
I S  TO REJECT JUSTIFICATION 

D r ,  Fieper i n  his Chr i s t i an  Dogmatics, 
Val. 111, beginning on page 116,  ca ta logs  t h e  
f a l s e  teachings on tlae means of grace showing t h a t  
i n  every case t o  reject these aeans r e s u l t s  i n  a 
theory of salvat ion.  by "infused grace" and i n  t h e  
toppl ing  s f  J u s t i f i c a t i o n  by grace, Rome, Calvin, 
the s y n e r g i s t ,  the e n t h u s i a s t ,  neo-orthodoxy, neo- 
p ie t i sm,  and a l l  k inds  of experience theology 
came out  a t  t h e  same p lace ,  Nan becomes both able 
and duty bound t o  e i t h e r  prepare himself f o r  t h e  
S p i r i t  o r  a c t u a l l y  save himself by means of so- 
c a l l e d  "infused grace.  " 

Thus i t  cannot be s%ressed  too much that w e  
must a l l  head t h e  redundant admanition of our 
Savior ,  "Whoever has  ears t o  hear,  l e t  him l i s t e n . "  
Our i d e a l  must eve r  be thought fu l  N a r y  who i n  sirn- 
p l i c i t y  s a t  a t  .Jesus' feet. Furthermore, we must 
r e a l i z e  as t h e  Brief  Statement (p. ) reminds us 
t h a t  : 

Since i t  is only through the external means 
ordained by H i m  t h a t  God has promised $s 

c s m u n i c a t e  t h e  grace and salvation pug- 
chased by Chr i s t ,  the Christian. Church musk 
not  remain a t  home w i t h  $he means of grace 
e n t r u s t e d  t o  i t ,  bu t  go i n t o  the whale 
world wi th  t h e  preaching s f  the Gospel and 
the admin i s t r a t ion  o f  t h e  Sacraments, 
Mt. 28:19,20..,.For t h e  same reason a l s o  

ehe churches a t  home should m-zver fo rge t  
t h a t  $here $5 wo o t h e r  way of winning 
sou l s  far the  and keeping them 
with i t  Ehan the f a i t h f u l  and diligen-C 
use o f  t he  d iv ine ly  ordained means of 
grace, &%atever a c t i v i t i e s  do nag 
ei ther  d i r e c t l y  apply t h e  Word sf  Gsd 
OX' S U ~ S ~ W ~  SUC%? a ~ p l f ~ 8 t % e 3 n  ThJe condemn 
8s ''new methods, '' unehurehly ac t iv i t i e s ,  
which do not  build, but harm, the Church, 

To Gob Alone t h e  Glary 

-- R e  M .  Dale 

HOW TO TREAT THE PASTOR 

. . . .let us bear in mind t h a t  he i s  
still  a m a w  -- enlightened by t h e  S p i ~ i t ,  
it is  t rue ,  but  having also t h e  evil f l e s h  
wiPhin him, p~ivileged by God t o  caryy out 
t h e  most important assignment on earth,  
B u t  having no sufficiency of his own t o  
perfarm t h e  task, ,, 

I n  C h r i s t i a n  Psve h i s  hewers will b e a ~  
w i t h  him in h i s  weaknesses, pray  fa^ him in 
his holy office, and, d o v e  all, hu-wiaaly and 
penitently, w i l l i n g l y  and cheer fu l ly ,  9sv- 
iwgly and believingly hem the Word of God 
which he has dram from the Bible and is 
offer ing them f o r  the nourishmen% of t h e i ~  
souls ,  , , 

The Lutheran Pastor, Mark J. Steege, 
ABIDING WORD 1. 
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"%BE mCEEMT SYNODS OF THE CEiURCR 

THE GREAT EClPlENPCAS, CREED 

On June 19,  1975, a remarkable sewice was 
held i n  the  Marktkirche, the  o ldes t  and l a r g e s t  of 
the  churches of Hanover, Clergymen of var ious  
churches, Eastern Orthodox (Greeks, Russians, 
Ukrainians, ~ e r b i a n s ) ,  Roman Catholics and Old 
Catholics,  Lutherans and Anglicans, Presbyterians, 
Methodists, and representa t ives  of minor Pro tes tan t  
groups entered the  crowded church i n  solemn pro- 
cession. The Roman Catholic Bishop of Regensburg, 
D r .  Rudolf Graber, w e l l  known as  one of t h e  most 
conservative l eaders  of the  Catholic Church i n  
Germany, preached the occasional  sermon from the 
p u l p i t  from which otherwise the  message of the  
Lutheran Reformation i s  proclaimed. 

COMMEMORATING THE NICENE CREED 

It was a memorial service t o  conmemorate the  
1,650th anniversary of the  day when the  F i r s t  Ecu- 
menical Synod accepted the Misene Creed, the most 
important creed of Christmdam ~ ~ h i c h  i s  cemmon t o  
a l l  Chr is t ian  churches with the  exception of some 
modern communities have abolished a11 creeds,  
Our Apostles' Creed, the old  baptismal creed of the 
Western Church, as also the  Athanasian Creed, are 
no t  known t o  the  churches of the East.  As we con- 
f e s s  the  Nicene Creed a t  every celebration of t h e  
Sacrament of the  Altar, s o  it  has been chanted i n  
every Mass of t h e  churches of the  Catholic tradi- 
t i o n s  throughout the  world for many centur ies .  

* THE LUTHEMNr Aus t ra l ia ,  November 3 ,  1975 

R synod -- we s h ~ u l d  keep t h i s  i n  mind -- 
i s  n o t  a parliament, b u t  a solemn zsse!ibly u t  the 
Church d o d n a t e d  by the  warship which i s  STB esseE- 
r i a l  p a r t  of such  an ass~rn'l-P%y, In t h e  ancient  
Church i t  was an assembly of bishoj3s who repre-- 
seated the i r  lgtcal ehurzhes whose chief ;,,li"a%ors 
they were Minis ters  o f  3owe-r rank, as f o r  exam- 
p l e  deacons, and i~ymcn could be invited ss glzests,  
bu t  w% thout  vot ing  r ights ,  Such "pas tors ' c ~ ~ " * f e r -  
enees," as we would c a l l  -,he anc:ient: synods,  were 
f r om the  time of t h e  second century regulzrly he16 
on a provincial level. t o  discuss and decide eccle- 
s i a s t i c a l  and theological matters, o i t c n  very  im- 
poptant  ones a s ,  for  examplc, t h e  ques t ion  as t o  
which wrt t ings  had $0 be gega-uptled as khe canonical 
bssks  o f  t h e  New Testment, 

AN ECWEM%CbJ3 SYNOD 

me synod 0% 3 2 5 ,  howex~er, was to Re an ecra- 
nenical synod, The word oiksw~ene (I,u&e 2, B) de- 
noted a t  tha t  Sime t h e  5;axLd as far as i t  ' oc long~d 
t%.s the  =vast Ilomari Fkiapirew To ~ r g ~ n t ~ r  2nd  to 
s: ~.~r%d'B"ace 4 S * A C ~  8l2 a " z ~ e m b % ~  W29 b ~ 3 : ~ t d  gbh~ h=apa@B~:~ 

o f  eke Church, especial* in an era o f  perseeutian, 
1t&0 6188 e ~ a l d  surnmon and arrange such a meeting? 
This was dune t y  Constmtine,  one cf rhe  greatest 
r u l c r e  o f  a l l  time, A f t e r  years o f  c.i-vil t s a r  R c  
had become the  sole r u l e r  of t h c  empire and w a s  
fsced with t he  task  cf reorganizing it. Conetan- 
t ine  was not a Christiaa,  but a Friend of $:he 
Church. Iie had been enrolled as a catechilmen, 
bu t  w a s  bapt ized  only  on h i s  deathbed i n  337, 
Othemise a r u t h l e s s  r u l e r ,  he had made t h e  great 
decision to terninate the persecutions o f  t h e  
Chr is t ians  which had been going on f o r  cen tu r ies  
on a more QP Xess local and ternpara1 scale and had 
found i t s  climax after the year 300 in the  thoroughly 
organized attempt $0 eradicate t h e  Church once and 
f ar all, 



"%BE mCEEMT SYNODS OF THE CEiURCR 

THE GREAT EClPlENPCAS, CREED 
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* THE LUTHEMNr Aus t ra l ia ,  November 3 ,  1975 
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AN ECWEM%CbJ3 SYNOD 
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nenical synod, The word oiksw~ene (I,u&e 2, B) de- 
noted a t  tha t  Sime t h e  5;axLd as far as i t  ' oc long~d 
t%.s the  =vast Ilomari Fkiapirew To ~ r g ~ n t ~ r  2nd  to 
s: ~.~r%d'B"ace 4 S * A C ~  8l2 a " z ~ e m b % ~  W29 b ~ 3 : ~ t d  gbh~ h=apa@B~:~ 
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fsced with t he  task  cf reorganizing it. Conetan- 
t ine  was not a Christiaa,  but a Friend of $:he 
Church. Iie had been enrolled as a catechilmen, 
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It was a turning-point  of world h i s t o r y  when 
ons t an t ine  decided t o  recognize C h r i s t i a n i t y  and 

t o  use its r e l i g i o u s  and moral s t r e n g t h  i n  bui ld-  
ing  the  new s t a t e .  A t  t h e  time of h i s  conquest of 
t h e  western provinces he  had begun t o  favour t h e  
Church. To h i s  g r e a t  disappointment he discovered 
t h a t  t h e  Church was divided.  Two churches were 
competing i n  t h e  African provinces ,  divided over  
i s s u e s  of church d i s c i p l i n e  which had a r i s e n  i n  t h e  
persecut ion .  H i s  attempt t o  h e a l  t h e  s p l i t  f a i l e d .  
In  t h e  fol lowing genera t ions  n e i t h e r  t he  wisdom and 
power of t h e  rulers nor  t h e  endeavours of g r e a t  
theologians  such a s  Augustine were a b l e  t o  r e s t o r e  
t h e  l o s t  uni ty .  It w a s  a d iv ided  Church which 
l a t e r  was ext inguished i n  t h e  onslaught  of Islam. 
Constant ine had a s i m i l a r  experience i n  t h e  East  
a f t e r  h i s  f i n a l  v i c t o r y .  There, a l s o ,  Christendom 
w a s  divided.  Even i n  the  c i t y  of Byzantium wl~ich  
was t o  be r e b u i l t  a s  t h e  "New Rome" and was then 
c a l l e d  Constantinopole t h e r e  were two churches, 
d iv ided  on ma t t e r s  of church d i s c i p l i n e .  This 
s p l i t  was never  healed.  

DOCTRINE AT TtIE SEAT OF CONTROVERSY 

But a f a r  more s e r i o u s  problem turned up soon, 
a schism i n  which t h e  most important  doc t r ine ,  t h e  
very  h e a r t  of t h e  Church, was a t  s t ake .  It began 
with  a controversy at Alexandria,  t h e  second larg- 
est c i t y  of t h e  empire. Alexander, i t s  bishop, 
o r  "pope" as he w a s  c a l l e d ,  and as h i s  successor  
is s t i l l  c a l l e d  today, had, w i t h  t h e  approval  of 
t h e  synod of  Alexandria,  excommunicated Arius, 
one of h i s  p r e s b y t e r s ,  t h e  p a r i s h  p r i e s t  of one 
o f  t h e  b i g  c i t y  churches. H e  was a popular  preacher ,  
a g i f t e d  poet  and a learned  man, though no t  a g r e a t  
theologian.  I n  Antioch, a t  one of t h e  few g r e a t  
t heo log ica l  schools ,  he  had been t r a i n e d  i n  what 
was regarded a s  t h e  most modem theology. Its aim 
w a s  t o  make C h r i s t i a n i t y  acceptable  t o  the  pagan 
academics of t h a t  t i m e ,  One must keep i n  mind t h a t  

t h e  C h r i s t i a n  f a i t h  was no longe r  the  f a i t h  of the  
lower classes. In  t he  t h i r d  cen tu ry  it had pene- 
t r a ted  i n t o  h ighly  educa ted  c i rc les  and had won 
some outstanding academics who now t r i e d  to esn- 
vert the adherents of t h e  philosophy of t h a t  age. 

Applying t h i s  phi losophy to t h e  Christian 
f a i t h ,  Ar ius  and some of h i s  fellow students, even 
among the  b i shops  o f  the E a s t ,  had developed a 
s t r ange  Chris tology.  They t a u g h t  t h a t  C h r i s t ,  t h e  
Uord of John 1.1, w a s  "divine," and should h e  
called Son o f  God, but on ly  in a figurative sense. 
H e  was t he  f i rst  and highest creature through tqllorn 
God had created the world. This s p i r i t u a l  creature 
had assumed i n  J e s u s  a human body, b u t  no t  a human 
s o u l ,  Uexander seahized t ha t  this was the end of  
the Christian faith. C h r i s t i a n i t y  would lapse i n t o  
paganism i f  such doctrine w a s  tolerated,  f o r  no 
creature can be our  Saviour, C h r i s t  would become 
a mythological be ing ,  neither God nor man, and the  
en t i r e  liturgy s f  t he  Church i n  which ISc i s  wor- 
shipped would be one great l ie .  Expe l led  from 
Alexandria, Arius went to the East, seeking and 
finding allies among t h e  bishops who had been 
t ra ined at Antioch. His doc t r ine  w a s  even ap- 
proved by a synod a t  Antioch. So t h e  controversy 
began to develop i n t o  a r e a l  schism which threat- 
ened t o  d iv ide  the Church even more s e r i o u s l y  than 
the controversies on matters of church d i s c i p l i n e ,  
This was clearly seen not only by Nexander. Even 
the  emperor began t o  r e a l i z e  that the existence o f  
the Chr i s t i an  Church and w i t h  i t  t h e  well-being of 
the empire was at stake, 

C ONSTmTPNE CALLS A GREAT SYkJOD 

Constant ine decided t o  do a l l  i n  his power t o  
s e t t l e  the d i s p u t e  a t  a "Great Synod." We sum- 
moned the bishops  of  all provinces of the empire 
and even from some mission f i e l d s  beyond the borders 
t o  a synod t o  be he ld  a t  Nicea, a c i t y  i n  no r the rn  
Asia Minor, south  of h i s  r e s idence  a t  Nicomedia. 
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a l a c e  t h e r e  which could accommodate a 
More than 300 at tended! H e  

them a s  h i s  beloved and honoured gues ts .  
s t i l l  bore t h e  marks of persecut ion .  He 

s e l f  played a r o l e  of a humble catechumen and 
e r f e r e d  only occas ional ly  by g iv ing  advice. 
o r  ma t t e r s  of p r a c t i c a l  importance such a s  t h e  

of  t h e  Eas t e r  f e s t i v a l  and ques t ions  of church 
c o n s t i t u t i o n  were s e t t l e d  without  d i f f i c u l t y .  

THE GREAT DOCTRINAE I S S U E  

The main concern was t h e  g rea t  d o c t r i n a l  i s s u e .  
It soon became evident  t h a t  what was requi red  was a 
unanimously accepted c reeda l  s tatement  on t h e  per- 
son of  Chr i s t .  Such a statement  was accepted wi th  
only a few opposing vo te s  on June 19,  325. It is  
t h e  f i r s t  form of  t h e  Nicene Creed. Arius had 
many sympathizers among t h e  bishops,  but  i t  soon 
became c l e a r  t h a t  what t h e  v a s t  major i ty  wanted 
and t h e  Church needed was an unambiguous confession 
of t he  d i v i n i t y  of t h e  Saviour.  The Church, of 
course,  had creeds e s p e c i a l l y  for use a t  Gaptism, 
They d i f f e r e d  l o c a l l y ,  though t h e  great t r u t h s  of 
t h e  f a i t h  were confessed i n  each of them, Traces 
of such e a r l y  creeds a r e  s t i l l  ex tan t  i n  our lit- 
urgy, f o r  example, i n  t h e  Great G lo r i a  which w e  
s i n g  i n  t h e  Sunday s e r v i c e  o r  i n  t h e  Te Deum which 
o r i g i n a l l y  was used a t  t h e  Euchar is t ,  whi le  our  
Apostles '  Creed, the bapt ismal  creed o f  t h e  Western 
Church, w a s  unknown i n  t h e  East. One such creed  
w a s  reaff i rmed and augmented mainly by the  a d d i t i o n  
s f  a word which Constantine himself favoured and 
whl.ch then became t h e  watchword of C h r i s t i a n  ortho-  
doxy, t h e  famous h o r n u s i o n .  

WATCHWORD OF CHRISTIAN ORTHODOXY 

"We b e l i e v e  i n  one God, t he  Fa the r  Almighty, 
Maker of a l l  things. . . .  And i n  one Lord Je sus  C h r i s t  
(compare 1 Corinthians 8 . 4 ) ,  t h e  Son of God, begot- 
t e n  of t h e  Fa ther ,  only begot ten ,  t h a t  i s ,  of t h e  
substance (essence) of t h e  Fa ther ,  God of God, Light  

o f  Ligh t  (Hebrews %.3.) ,  very God o f  very God, 
begot ten ,  not  made, of one substance (hotmsusion) 
with t h e  Father ,  through whom all tlnings were made 
who f o r  us men and for our  sa lva t ion  came d o ~ m  and 
w a s  made f l e s h ,  and became man,, , , Pad in t h e  flolty 
spir i t ,  '' 

It is clear what t h e  new t e r m ,  hsmosusisn, 
a It ew2resses the f u l l  divinity  sf Chris t  

is eternal God as i s  t h e  Fa the r ,  Aaexzndes 
could Re s a t i s f i e d ,  especially s ince  at t h e  end o f  
t h e  creed the views h e l d  by Ar iaus  and h i s  f r i e n d s  
were so l -emly  ana$l%le~~atized, 

CONTROVERSY CBNTIFNES 

A t  first it seemed t h a t  t h e  s p l i t  i n  t h e  Char 
had been avoided, %he condemnation of A r i u s  was 
e q r e s s l y  upheld and the few bfshsps 'i9ho still 
supported him were compelled to give up ~ h e f r  sees 
B%a%rever, i t  soon became evident t ha t  the  decision 
csuBd not  b e  regarded as f i n a l ,  Pbny of the bish-  
ops had not been a b l e  t o  unders tand t h e  s ~ b t l e  
distilmetfons and t h e  seho%a%sly words used, They 
were simple country parsons ~ t ~ h o  could preach to 
t h e i r  f locks ,  administer t h e  Sacraments in the 
small congregation or  diocese, and celebrate the  
l i t u r g y ,  Deeper t h e s l s g l s a %  s t u d i e s  lag su ts ide  
t h e i r  m i n i s t r y ,  so  they l e f t  i t  to t h e i r  "mare 
learned" b re th ren  to make t h e  decfsisras -- whi-eka 
i s  always a dangerous th ing ,  

S t ,  Paul  had to f i g h t  the p r i d e  of people  who 
r i g h t l y  o r  wrongly regarded themselves as g r e a t  
theologians.  "Knowledge p u f f s  up," he s a i d ,  and 
pointed out  t h a t  God has  revea led  His myster ies  
no t  t o  t h e  g r e a t  s c h o l a r s  of t h e  world, bu t  t o  the 
"fool ish."  All r e a l l y  g r e a t  theologians  have 
known t h a t .  Luther  s a i d  t h a t  one must f t r s t  be- 
come a good f o o l  i n  C h r i s t  be fo re  one can phi%oso- 
h i z e  without  danger. Thus t h e  con t rove r s i e s  went 

a f t e r  Nicea. The proud f r i e n d s  of Arius had 
ccepted t h e  honoousion because H i s  Majesty wanted 
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substance (essence) of t h e  Fa ther ,  God of God, Light  

o f  Ligh t  (Hebrews %.3.) ,  very God o f  very God, 
begot ten ,  not  made, of one substance (hotmsusion) 
with t h e  Father ,  through whom all tlnings were made 
who f o r  us men and for our  sa lva t ion  came d o ~ m  and 
w a s  made f l e s h ,  and became man,, , , Pad in t h e  flolty 
spir i t ,  '' 

It is clear what t h e  new t e r m ,  hsmosusisn, 
a It ew2resses the f u l l  divinity  sf Chris t  

is eternal God as i s  t h e  Fa the r ,  Aaexzndes 
could Re s a t i s f i e d ,  especially s ince  at t h e  end o f  
t h e  creed the views h e l d  by Ar iaus  and h i s  f r i e n d s  
were so l -emly  ana$l%le~~atized, 

CONTROVERSY CBNTIFNES 
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supported him were compelled to give up ~ h e f r  sees 
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l i t u r g y ,  Deeper t h e s l s g l s a %  s t u d i e s  lag su ts ide  
t h e i r  m i n i s t r y ,  so  they l e f t  i t  to t h e i r  "mare 
learned" b re th ren  to make t h e  decfsisras -- whi-eka 
i s  always a dangerous th ing ,  

S t ,  Paul  had to f i g h t  the p r i d e  of people  who 
r i g h t l y  o r  wrongly regarded themselves as g r e a t  
theologians.  "Knowledge p u f f s  up," he s a i d ,  and 
pointed out  t h a t  God has  revea led  His myster ies  
no t  t o  t h e  g r e a t  s c h o l a r s  of t h e  world, bu t  t o  the 
"fool ish."  All r e a l l y  g r e a t  theologians  have 
known t h a t .  Luther  s a i d  t h a t  one must f t r s t  be- 
come a good f o o l  i n  C h r i s t  be fo re  one can phi%oso- 
h i z e  without  danger. Thus t h e  con t rove r s i e s  went 

a f t e r  Nicea. The proud f r i e n d s  of Arius had 
ccepted t h e  honoousion because H i s  Majesty wanted 
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ey were a l ready w e l l  versed i n  the  
r p r e t i n g  any word i n  t h e i r  sense.  

NT GENEMTPONS FACE THE ISSUE 

1 theologica l  problem arose among t h e  
o d i d  not deny any f u l l  divinity of 
t found a certain danger i n  the doctrine 
ea and his theological  adviser3 the  
acon Athanasius who had accsmpan%ed h i s  

shop t o  Micea and i n  328 became h i s  successor. 
u l d  not honoousion be understood in such a way 

t h a t  the d i s t i n c t i o n  between the  person of t h e  
Fa ther  and the person of. tile Son would vanish?  
This woul$contradict  the passages of the Cospc.lls 
i n  which Father  and Son are s9carl-y d i s t ingu i shed ,  
E ~ w  can Cethsemane and the cry on the  cross be 
taken s e r i o u s l y  i f  Fa ther  and Son are of one sub- 
s t ance?  This  w a s  t o  become t h e  i s s u e  s f  t h e  
theology of the subsequent genera t ions .  

POLITICAL INTERESTS AND THE CETJRCH 

Xeanwhile, t h e  fact that It had been the  wish 
sf the emperor which had introduced the homaotzsi~n, 
began t o  create the t roubles  under which the  Church 
had t o  s u f f e r  f o r  several g e n e ~ a t i m s .  The p o s i t i -  
c a l  i n t e r e s t s  of t h e  empire demanded t h e  u n i t y  of 
t h e  Church. I f  this u n i t y  could not  be reached by 
Nicea and its creed, o t h e r  methods might be more 
successful, h%en Constantine r e a l i z e d  t h a t  the 
adherents  of Arius had been s t ronger  than he had 
be l i eved ,  he sought a r e c o n c i l i a t i o n  vith them, 
H e  went so f a r  that. he  even demnded and achieved 
re ins ta tement  of Arius i n  h i s  off ice,  This was 
refused  by Athanasius who was now t h e  P a t r i a r c h  of 
Alexandria.  He now became t h e  l eade r  of s r thodsxy ,  
who would not y i e l d  t o  the wishes of Constant ine 
and t h e  r u l e r s  who fsllovjled him. M.1 a t tempts  t o  
s e t t l e  t h e  ma t t e r  by p o l i t i c a l  means o r  by church/ 
p o l i t i c a l  compromises f a i l e d .  It i s  no exaggera- 
t i o n  t o  s t a t e  t h a t  the unshakable f i rmness of t h i s  
man saved t h e  Church i n  t h e  t e r r i f i c  f i g h t s  of t h e  

4 th  cen tury .  When he  f e l l  i n t o  disgrace a t  t h e  
i.mperial cotlrt he w e l l t  i n t o  ex i l e  and was r e p l a c r d  
by a Loyal,  p a t r i o t i c  creature o f  t h e  emperors, 
We spent  years i n  ex i l e ,  e%ther i n  $he dese r t s  
aro1tnd Egyp t ,  i n  Rome o r  i n  Germany ( T r C e r ] ,  He 
l e f t  h i s  fioclc t o  t h e  care n f  the  greae s:tepherd 
in heaven and t r u s t e d  in Nim wks would lead the  
Church i n t o  a l l  t r u t h ,  

It would be beyond $he scope o f  t h i s  a r t i c l e  
t o  describe t h e  de t a i l s  of t h e  s t r u g g l e s  i n  which 
t h e  Church some$imes seemed t o  pe r i s i t ,  I t  was 
only  when Julian, who had l ap sed  i n t o  paganism 
and wanted t h e  Chtsreh t o  p e r i s h  Bay its sxa,m i n n e r  
s t r u g g l e s ,  had become the r u l e r  o f  the empire t h a t  
t h e  Church regained i ts  freedom. h free synod,  no t  
iwfluenced by p s l i t i c a l  powers, a t  Alexandria in 
362 was t h e  turn ing-poin t .  Again t he  grea tness  o f  
Athanasius became evf dent, This a taunc81 defender 
of the homaousisn, t h i s  unshakable character $:as 

able to come to an agreemenwith those ~110 i n  
s e r i o u s  and thorough theological  -(.mrk h2d fcund 
another solution to t h e  great  problem o f  Nieea. 

A N W  SCHOOL OF THOUGHT 

A new school of thought had developed in 
Cappadocia i n  eastern Asia Minor, represented by 
$re* churchmen and theologians such as Basil  the 
Great and G r c g s ~ y  of Nyssa, meg had come to t h e  
conclusion t h a t  t h e  Son i s  e q u a l  w i t h  the Father.  
FBlen t h e  qraestion arose whether t h e  heamtaeeasisn s f  
325 could be also understood in t h i s  way, Athnna- 
s i u s  was ready to g i v e  in. The debate w a s  not, as 
one sometimes reads and as t he  pagan cr i t ics  p u t  
it, about the. addl t ion  sf  an "i" (krsmorrsion ar 
homoiousion) bu t  about the  recognition o f  a twofo ld  
understanding o f  t h e  d iv in i t y  o f  t h e  Son. One can 
say with Athanasius o f  one substance with the Father 
OP of equal substance with t he  Fagher (mmsiss i n  

ese debates never means similar, hut always e q u a l ) .  
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se the dec i s ion  of Nieea was reaffimed, 
, of course, remained excluded, but t h e  

h r % s t  was recognized, Momoousfow 
Id now be understood as ewsessing no t  the one- 
s, but the equality of Father and Son. 

TWO FOmIS OF THE CREED 

A t  Alexandria the ques t ion  had arisen whether 
the homssusisn had $0 be extended also to the 
~ o l y  S p i r i t .  This was recognized. Thus the  way 
w a s  paved for another Great Synod at Constant inople 
i n  381, gatlich accepted the  Nicene Creed in a new 
f o m .  'Te i s  the t e x t  which w e  confess i n  a l l  
Chr i s t i an  l i t u r g i e s ,  the ffrst creed wtlich gave 
express ion  t o  the Chris t ian  doc t r ine  of t h e  b l e s s e d  
T r i n i t y .  Scholars used t o  call this second form 
t h e  "Cons tantinopollitanurn. " But t h e  Ctmreh has 
always called i t  the Nicene Creed which thus exists 
i n  two forms, t h a t  of 325 and that of 381, both 
being regarded as of equal  w a n i n g  and importance. 

FIFTY YEARS AFTER STOCKHOLM 

fdhy do Chr i s t i ans  i n  Germanu, France, a~nd 
o t h e r  coun t r i e s  comernorate Nicea and its creed 
i n  1975? A 1,650th anniversary is not usual ly  the  
occasion f o r  a jub i l ee ,  But i t  is exac t ly  f i f t y  
years ago t h a t  one of the great ecmenieal world 
conferences was held at Stockholm -- the  Nicea of 
Ethics, as the then Archbishop SMderbb~m, of 
U p s a h ,  called it. H i s  i d e a  w a s  that t he  u n i t y  
of Christendon ean never be reached by discussion 
of doma, "Doetrine d i j i d e s ,  s e w i c e  un$tesW w a s  
one o f  the s logans  of that t i m e ,  Let us abstain 
from doctrinal discussions and controversies and 
r a t h e r  u n i t e  i n  commsn sen ice ,  \ h a t  we a l l  can do 
is fo l low a r i s t  %n cornon service to mankind, in 
earwing out the great comandment sf Hove x~hieh  
our Saviour has left to all HPs d i s c i p l e s .  "F~llow 
Me:" i n  unselfish care f o r  the poor people, i n  
f i g h t i n g  hatred and the spirit of war, in improving 
the moral c l imate  sf the  world, Nothing must be 
safd a g a i n s t  t h i s  program o f  L i f e  and Work. 

NICEA OF ETHICS -- N I C U  OF DOCTRINE 

Hoxgever, in the  five decades wlaich have 
e lapsed ,  f e  has beesme clear $ha2 the  Nieea o f  
Ethics  is not  p o s s i b l e  w i t h o u t  the Nieea o f  Dse- 
er ine ,  Certainly, we all must fallow C h r i s t ,  But 
~ h y  juse Wm? Innmerable nillissws i n  Asia. hear 
t h e  vslee of o the r  grea$ leaders and fsllsw Buddha 
as t h e i r  teacher of the  ho ly  e l p h t f s l d  pa th  8% 
salvation from t h e  s u f f e r i n g s  of this world, Fox- 
low me! was h i s  admonition, Is there salvat ion? 
Yes ,  b u t  ysu  must do i t  yysursclf, You must fo l low 
m e  and keep my comandments,  "Strive m r e m i $ t i n g l y , "  
%ere t h e  last words he addressed ts h i s  weeping 
disciples, 

"M LORD ARD $R GOD!" 

" L e t  not yau r  heart he  tr~ubPed,'~ s a i d  Jesus 
when I?e toek leave sf H i s  d i s c i p l e s .  " 'Rel ieve i n  
God, believe also i n  Pie,, , , , 1 am t h e  way, and the  
t r u t h ,  and the life,'"~e had not  s n l y  admonished 
them t o  fo lkow Him, b u t  had a l so  asked them: "ld%s 
do you 58% t ha t  P m?" H e  demanded the esnfessisn 
a f  falt l~p: "'Whssoever therefore  s h a l l  confess Ple 
before  men, him w i l l  I confess a l s o  before My Father 
which is in he8vewV ( A , V , ) ,  The answer o f  H i s  d i s -  
c iples ,  t h e i r  confession and the  confession af' a11 
His disciples w a s :  ""You are the  C h r i s t )  t h e  Son sf 
the lhving God,'' b e n  the doubting Thomas had to 
confess: "My T,csrd and My b=sd","is is  the  ennfes- 
s i s n  s f  Nicea, 

THE CRISIS OF T49C ECWIENPCAL MOVEIENT 

That Chr is t ians  t a f  many denominations today 
repeat the  o l d  confession caw r e a d i l y  be  under- 
s t s o d ,  Qur age i s  an age of uncertainty and dsubg, 
The dsctrfnal subs tance  of t h e  Christian f a i t h  is 
r a p i d l y  vanishing in all churches, T h i s  i s  t h e  
underlying reason f o r  whag i s  called '"he crisis 
of the Ecumenical P.IQvmmt," Every revival o f  t h e  
f a i t h  began with the red i scoveq  and reaf f imat ion  
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a f  falt l~p: "'Whssoever therefore  s h a l l  confess Ple 
before  men, him w i l l  I confess a l s o  before My Father 
which is in he8vewV ( A , V , ) ,  The answer o f  H i s  d i s -  
c iples ,  t h e i r  confession and the  confession af' a11 
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the lhving God,'' b e n  the doubting Thomas had to 
confess: "My T,csrd and My b=sd","is is  the  ennfes- 
s i s n  s f  Nicea, 

THE CRISIS OF T49C ECWIENPCAL MOVEIENT 
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I d  creed. N o t  only our Agusburg Confessisn,  
so the confession o f  t h e  Refomed clnaarehes 
with the r ea f f ima t ion  o f  t h e  great dec i s ion  

cea, As all t he  ch~trches of the 16 th  cen tu ry ,  
R o m e ,  had to re jec t  the "new Arians,"  so today 

have to f i g h t  the most danfferous form of Arlan- 
which has  ever appeared in ~ r i s t e - m d s m ,  Pas  
at heresy ever dies completely. It comes back 
in and again,  d r e s sed  in t he  l a t e s t  philosophi- 

f fashion of t h e  time, So we a % s ~  have to f i g h t  
the great  enemy of the  Chr i s t i an  faith. A r e  we 

prepared f o r  t h a t ?  

'%OD IN E R E E  PERSONS, RLESSED T R I N I ~ "  

"Tn the mame ~f the Father and sf the Son and 
of the  Holy spirit ." Thus o u r  Ckrf stian life began 
at our Raptism when for the first  time we confessed 
the  f a i t h  through t he  mouth of our  parents  and god- 
parents. 

"In the name sf the  Fa the r  and o f  t h e  Son and 
of the Holy S p i r i t . "  n u s  usevery Sunday sewice 
hegins as it cal l s  us back to our  Baptism, 

"In t h e  name of the  Father  and of  t h e  Son and 
of the  Holy S p i r i t . "  Thus will our funera l  s e w i e e  
begin as we leave t h i s  world ts see, by t h e  grace 
o f  God, the  g lo ry  of H i m  who is God in three 
Persons bHesse6;J T r i n b  t y  

Strong and affective p s e a c h e ~ s ,  
though they giffer widely i n  mold and 
manner, have t h i s  i n  csmon: they b d i e v e  
p e a t l y  in preaching, 

Sermon power is l inked with t hese  
f i v e  s p e c i f i c s  : con ten t ,  per t inence  , 
r appor t ,  convic t ion ,  and w e r t o n e s .  

-- Paul S I  Rees 

The C r a f t  sf Sennosf Can Ki l!im E ,  Sangs t e r .  
Grand aker Bask 14ousc, 

Here i s  a very i n t e r e s t i n g  and h e l p f u l  hook ori 
sermon preparat ion and d e l i v e r y .  I t  i s ,  of  cou r se ,  
n o t  Wa l the r t s  "Law and Gospclvv i n  d o c t r i n a l  con t en t  
bu t  it does p o i n t  out some good mechanics o f  g e t -  
t i n g  t h e  sermon across t o  modern man, 

With t h e  t i t l e ' s  metaphor,  "Craft," t h e  ncces- 
sary hard  work t h a t  goes i n t o  t h e  prodrlcti on of  a 
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s u c c e s s f u l  sermon i s  emphasized b u t  t!re way lie 
t e l l s  i t ,  i t  is e x c i t i n g  work .  "Being a se r ious  
t heo log i an ,  . . . h e  e x u l t s  i n  d o c t r i n a l  preaching.  
He laughs a t  t h e  i d e a  t h a t  i t  must be d u l l ,  and 
he p o s i t i v e l y  s co rns  t h e  sugges t i on  t h a t  i t  i s  
u n r e l a t e d  t o  d a i l y  l i f e , "  (p. 156.) 

A high p o i n t  i n  t h e  book is h i s  presentat ion 
of  t h e  s e n o n  s t r u c t u r e  t y p e ,  "Facet ing,"  pp. 87- 
92:  "Study a we l l - cu t  gem. Usu3l ly ,  t h e r e  i s  a 
f i n e  c e n t r a l  f a c e t ,  around which t h e  snlal ler  ones 
are g r a c e f u l l y  arranged. Move up t o  t h a t  c e n t r a l ,  
s h i n i n g ,  l u s t r o u s  face. Let t h e  l i g h t  gleam from 
t h a t  a t  t h e  l a s t .  Hold t h a t  f i n e s t ,  most moving 
t r u t h  b e f o r e  them as you c l o s e , f f  (p. 9 1 ) .  tlis 
fou r  o t h e r  s t r u c t u r a l  d i v i s i o n s  are: Expos i t ion ,  
Argument, Ca t ego r i z ing ,  and Analogy. 

Whether t h e  reader be an exper ienced  preacher 
who wants t o  sharpen h i s  h o m i l e t i c a l  s k i l l s  o r  a 

ewcomer t o  t h e  p u l p i t  who is  i n  t h e  process of 
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selecting the  effective tools for building h i s  
sermonic edifices, here is a challenge, Inter-  
e s t i n g l y ,  he rules out t h e  "conversational methodu 
as impossible before a czowd of people, the con- 
stznt three main divisions as bor ing  if never 
varied, and t h e  slavish use of an introduceion 
(sometimes it's better  to simply start r i g h t  out 
without any flourishes) , 

There e x i s t s  a close connection and 
comunication between Sacred TradiTiow and 
Sac~ed Ss~ipture. For  both sf them, flow- 
ing from the same d iv ine  wellspring, i n  a 
certain way merge i n t o  a u n i t y  and tend 
t o w a d  the same end, Fop Sacred S c ~ i p t u r e  
is the word o f  God inasmuch as it i s  con- 
signed t o  writing under t h e  insp i ra t ion  o f  
t h e  Holy S p i r i t ,  while Sacred Tradi t ion  
takes the word o f  God ewt~usted by C h r i s t  
t h e  Lwd and t he  Holy S p i r i t  $0 the apos- 
tles, and hands it on t o  t h e i r  successops 
in its f u l l  p u r i t y .  Thus, l ed  by t h e  
light of the Spirit of truth, they may in 
pmclaiming it preserve t h i s  word of: God 
faithfully, explain it, and make it more 
widely known, 

Consequently it is not from Sacred 
Scripture alone that the Church draws her 
certainty about everything which has been 
revealed. Both Sacred Tradition and S a c ~ e d  
Scripture are  to be accepted and venerated 
with t h e  sme sense of loya l ty  and reverence. 

-- Dogmatic Constitution on Divine Reve- 
lation, 11, 9, BOCWENTS OF VATICAN 11, 




